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Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE FIRST BOOK OF KINGS.
The two Books of Kings contain the history of the kings of Judah and of Israel, for the space of about four hundred and twenty years. Respecting the authors of these books, we know in general that as the acts of David were written by Samuel, Nathan, and Gad, 1 Chronicles 29:29, so the life of Solomon was written by Nathan, Ahijah, and Iddo. 2 Chronicles 9:29. The life of Rehoboam by Shemaiah and Iddo. The life of Uzziah, and a great part, if not the whole, of Hezekiah’s life was composed by Isaiah the prophet. But as the last chapter of the second book contains the imprisonment of Zedekiah in Babylon, it is supposed that Ezra transcribed the history from those holy prophets, and from the public records of the nation, as seems most reasonable to allow, from the frequent recurrence of the words, “to this day.” Their authority is farther confirmed by many correspondent passages in the sixteen Prophets, and by many quotations in the New Testament. In this first book we have the death of David, the accession of Solomon, the building of the Temple, and his retrograde from the highest glory to partial idolatry. It contains also the rent of the kingdom which began its miseries, and it closes with the reign of four kings of Judah, and of eight kings of Israel, comprehending a period of one hundred and eighteen years. 

01 Chapter 1 

Verses 1-53
1 Kings 1:2. A young virgin. This raised Abishag to the rank of a betrothed wife. No doubt there were precedents for this conduct, but history is silent on the subject.

1 Kings 1:5. Then Adonijah, the younger brother of Absalom, aspired to the throne. These youths being sons of a princess of Geshur, assumed a sovereignty over their brothers, whose mothers were daughters of Hebrew families.

1 Kings 1:6. His father had not displeased him. Vulgate, nec corripuit, had not corrected him. When the Spanish robbers were amusing the feast with tales, one said that he had been delicately brought up, never corrected, but always indulged in what he wanted. Another replied, that his lot had been just the reverse. He had been beaten, starved, kicked about, and left altogether without instruction. Both these modes of education lay the sure foundation of ruin to a boy.

1 Kings 1:11. Nathan spake to Bathsheba. This holy man was tutor to Solomon.

1 Kings 1:21. I and my son Solomon shall be counted offenders: I an adulteress, and he a son of spurious birth. Bathsheba was a woman of a strong and penetrating mind.

1 Kings 1:33. Bring him down to Gihon, the great fount above Jerusalem, described in 2 Chronicles 32:30. Adonijah had been inaugurated at the opposite fount of Rogel.

1 Kings 1:39. Zadok the priest anointed Solomon. He was not as yet the highpriest, nor was it requisite. Samuel anointed David, and a prophet anointed Jehu. The Lord can send by whom he pleases to do his own work.

1 Kings 1:50. Adonijah—caught hold on the horns of the altar. He fled to Gibeon, for the altar and tabernacle were there, though the ark was in Zion. 2 Chronicles 1:3. The altar of the Hebrews was a refuge, till a man’s case was heard. Exodus 21:14. Isaiah likewise distinguishes Christ the true refuge, from the refuge of lies. The pagan altars were also places of refuge. So Virgil: Talibus orabat dictis, arásque tenebat. In such words he prayed, holding the altar: Æneid. lib. 6. line 124. Christian churches, after the age of Constantine, were long regarded as places of refuge.

REFLECTIONS.
While David, though seventy years of age, was fully employed in the civil and military establishments, requisite for the peace and the defence of his vast empire, he was suddenly seized with a chilling cold, or palsy in all his limbs: nor had he, being an absolute monarch, nominated the successor to his throne, farther than an almost private oath to Bathsheba, that Solomon her son should reign. While aged men are busy in their affairs, and as much so as in youth, it would be well for them to recollect, that their advanced age renders them peculiarly subject to afflictions and the approach of death. Their temporal and eternal affairs should therefore be every moment so arranged that they may have nothing to do but to die. The neglect of the former may produce family feuds, and the neglect of the latter may occasion the loss of their souls.

We have to lament that this great and holy man was surrounded in his last moments by foolish and profane physicians, or by generals instead of seers, who provided him with a bride instead of a shroud. It was a most unreasonable imposition on the king, and calculated to disturb the pious ejaculations of his soul. The idea of conveying natural warmth to his body was not altogether reprehensible; but he had wives not so aged as to be incapable of the duty; and we have still to lament the potions which some physicians administer to dying men. On visiting some good men in their affliction in the afternoon, I have found their conversation to correspond with the piety of their former lives; but on calling in a morning I have found them stupid and amazed. The laudanum forced upon them as a night drought, had produced a most stupifying effect on all their senses. It does indeed make a patient quiet and composed; but it totally fails in procuring natural sleep. I would rather see dying saints in the hands of skilful nurses, than profane physicians.

The king had scarcely recovered the use of his limbs, or was able to issue his commands, before he was apprized of the preparations Adonijah had made to ascend the throne; that Joab his general, and Abiathar his priest, had joined the conspiracy, being piqued at the loss of their places. This was the more afflictive as Adonijah well knew the king’s pleasure concerning Solomon. But though David had now to reproach himself with excess of indulgence, and with not executing judgment on Joab for the assassination of Abner and Amasa; yet for once, the wisdom of Nathan was greater than the valour of Joab. His wise counsel frustrated the plot; and conformably to the pleasure of God and the king, for the happiness of Israel, he placed the young Solomon on the throne of his father. There being always something extraordinary in the strong and predominant passions of men, children should be taught to obey, that in the issue they may know how to command. Joab’s strong passions had hurried him into many crimes during the long and splendid career of life. Now, in hopes of regaining his place and honour under Adonijah, he was regardless of allegiance, of conscience, and of every duty. Abiathar, seeing Zadok wear the mitre, was actuated by the same narrow and selfish views. Thus they drew nearly all the nobility of Jerusalem into the plot. Oh what crimes will some men commit, to gratify their pride and private interest, and mask their wicked views under the garb of a patriotic spirit.

But oh how terrified was this faction when they heard the heavens rend with shouts, and the vales and hills re-echo the joy; when they learned by Jonathan that Solomon was anointed, and riding on the royal beast, followed by the guards and all the good inhabitants of Jerusalem. Appalled and confounded in their hopes they shrunk away from their half-finished feast, to hide in holes, or in the inner chambers of their houses. Yea, even mighty Joab, who never before fled from the proudest of his foes, now had no courage left. So when Christ the anointed of the Father shall take to him his great power and reign, all his enemies shall be disconcerted at his presence, and shall flee before him. Let them triumph; in a little while the company of the Lord shall be greater than theirs, and it shall strike them through with a thousand fears, and with terrors ominous of eternal woe. In a little time the trumpet of the Lord’s anointed shall sound, and the shouts of his company shall rend the skies; and all his enemies, fainting with fear, shall be speechless at his bar.

Let the wicked, the rebels against heaven, learn, from the delusion and ruin of Adonijah, that the day of the Lord will come upon them in an hour when they are not aware. It was while this prince was seated on his temporary throne, while the two grey-headed rebels who ought to have had wiser heads and better hearts, were arranging his plans, and while the accumulating crowd, attracted more by the feast than the cause, were devouring a thousand oxen, sheep and lambs, and shouting congratulations, or rather, treasons in the prince’s ears; it was in this moment of festivity and joy that they heard the trumpets and shouts from the city. Hence let the giddy crowd at the ball, let the brilliant circles at the grand fète, let the motley group at the theatre, and the infidel in the narrower circle of his club, be reminded, that as in the days of Noah, so shall the coming of the Son of man be. They were eating and drinking, marrying and giving in marriage, until Noah entered the ark, and the flood came and destroyed them all.

Sinners, to avert the impending blow, run with this prince to the horns of the altar. Refuge and propitiation there are no other. Read, with Adonijah, in that fire, the punishments due to sin; read in the burning limbs of the innocent lamb the death which Jesus died for you. Read in all this transfer of guilt to innocence, the glory of the atonement, the nature of justification, and the foundation of all our hope. Stay there; stay firmly, grasping the prominent horns of hope, till the king’s pleasure shall be declared. Leave not hold of this hope for a moment, for the ministers of justice surround you with their swords unsheathed, to inflict the strokes of death. No, never leave your hold, till your offended king shall swear that you shall live and not die.

Learn lastly, that the wary Solomon would give his brother but a conditional pardon. If he show himself a quiet and worthy man, said the generous king, and for the future avoid all revolts and factions, then not a hair of his head shall fall to the ground. Thus also a greater prince than Solomon, forgiving ten thousand talents to his steward, enforced the punishment anew, when the object of so much clemency afterwards would not forgive fifty pense to his fellow servant. Matthew 18. Thus he still keeps the sins of the justified, as the good Baxter teaches, in the book of his remembrance, that in case of dire apostasy he may enforce the penalty in full proportion to the greatness of the guilt. 

02 Chapter 2 
Verses 1-46
1 Kings 2:5. Thou knowest what Joab did to me. David does not mention Absalom, but that was the deed that touched his heart; the blood of Abner and of Amasa still cried to heaven.

1 Kings 2:9. But his hoary head bring thou down to the grave with blood. Hebrews אל al; the conjunction should be read here disjunctively, as Proverbs 30:8. “Give me neither poverty nor riches.” Then the sense of David is, Neither pardon nor punish him; but if thou shalt find any fresh cause against him, his hoary head bring thou down with blood to the grave. Such was the exact conduct of Solomon, in bidding Shimei build a house in Jerusalem. The LXX and the Vulgate have led many of the versions into a total mistake, which involves the king’s character in a cloud, even in dying moments.

1 Kings 2:11. David reigned over Israel forty years. Of the chronology of David’s reign, Dr. Lightfoot affords more satisfaction than any other Hebrician. Let us hear this great and venerable critic speak for himself. “His reign is certainly fixed in the gross sum of forty years; but for the particular passages to distinguish the particular years, there is very little certainty; or if there be certainty, it is very obscure. I was once of opinion, with many jews and christians, that Saul reigned but three years in all. 1 Samuel 13:1. And that the forty years mentioned at the breaking out of Absalom’s rebellion, 2 Samuel 15:7, were to be reckoned either from the time of Saul’s first anointing, or from the time when the Israelites first asked a king; so that the rebellion happened in the thirty seventh year of David’s reign. But now, having a second time considered the subject, and as seriously as I can view the times, and finding so many occurrences between the time of his anointing and his death, as cannot be imagined to have happened in three years, and especially as David was one year and four months in the country of the Philistines, previous to Saul’s death, 1 Samuel 27:7; and from the order in which the chapters are disposed, it appearing most probable that the three years of famine for the blood of the Gibeonites occurred after the rebellion of Absalom; I cannot, I say, upon these second thoughts but retract my first, and conceive of those times as I now lay down. 

(1) That David numbered the people, appointed the officers of state, and arranged the priests and levites in his fortieth year. 1 Chronicles 26:31.

(2) That this was begun immediately after the LORD had designated the scite of the temple, by the fall of fire from heaven, which occurred in David’s thirty ninth year. 2 Samuel 24:8.

(3) That he numbered the people the year after the three years of famine. 2 Samuel 24:13.

(4) That the first of those three years follows the year of Absalom’s rebellion.

(5) That the rebellion happened the fortieth year after David’s first anointing in Bethlehem.

(6) That Saul reigned but three years before that anointing of David; and though he lived five years after, yet those years are not reputed a reign, the Lord having cast him off.”

1 Kings 2:21. Let Abishag be given to Adonijah. Solomon saw in a moment that this was a disguised step towards the throne, and that he who could take a woman from his father’s bosom to his own bed, would be regardless of all oaths of allegiance.

1 Kings 2:28. Joab caught hold on the horns of the altar. Moses had directed to take murderers away from the altar. Exodus 21:14. Had Joab lain still, and not joined the rebels, he had not come to this tragic exit; but the blood of Abner and Amasa pursued him.

1 Kings 2:35. Zadok—in the room of Abiathar. The Jesuits suppose here that the king consulted Zadok; for a king to expel a highpriest is a mortal blow at the assumptions of Rome. No doubt Solomon had a divine right to drive a rebel from the altar, or to put him to death.

REFLECTIONS.
We approach now to the bed of state, and see the psalmist and the hero of his country die, in a manner worthy of the signal mercies which the special regards of heaven had heaped on his head. He was favoured so far with a recovery from his palsy or chill, as in his last hours to be perfectly recollected and composed. He saw the revolt stifled in its bud, and a way opened for the child of God’s choice peaceably to ascend the throne: for Solomon, it is supposed, was not more than twelve or eighteen years of age. From the contemplation of this hopeful son, David’s eyes ran quickly back to the sheep cotes of Bethlehem. He looked at the covenant of God with him and his family. His heart being impressed with all those riches of grace, he charged his son to keep the ways and commandments of the Lord, with a fervour and an unction which those only could feel who stood in the royal presence; yea, and to keep them exactly as Moses had laid them down. Let aged men and dying fathers learn in this chamber how to speak to their children, and how to enforce the maxims of past experience with all the weight of wisdom.

David’s next charge was to administer justice: and in doing this he acknowledged his own weakness in twice sparing the life of Joab for shedding the blood of his equals, because Joab, with the aid of Abishai his brother, had the ascendency of the army. But this being a moment of grateful recollection to David, and of signal joy to his friends, he pardoned all the rebels except Joab, the principal in the plot. Joab alone was devoted to die, and more for his former crimes than for his present wickedness. Shimei also was indeed devoted so as to be held not guiltless; and that Solomon understood his sire in the conditional sense, is apparent from the sequel. Thus his sins also found him out; for men whose hearts render them unworthy of mercy, presently commit other faults, and bring upon themselves the long merited destruction. Thus David died in peace, after having accomplished the pleasure of the Lord; he died the best and greatest of kings that ever filled the throne of Israel.—He was also a very striking type of Christ. Like the Saviour he was born at Bethlehem, and fair and ruddy in his countenance above the sons of men. He vanquished Goliath, as Jesus vanquished death; and the kingdom and house of Saul grew weaker and weaker before him, as the reign of wickedness and idolatry diminished before the influence of the gospel. The innocent priests of Nob suffered for his cause, as the innocents of Bethlehem for Jesus. Ahithophel, his friend and counsellor, actuated by worldly interest, betrayed his cause, and wickedly plotted against him; but smitten with terror of conscience he immediately hanged himself, like Judas the traitor. David conquered Zion, made it a royal city, and filled it with honour; yet all the nobles of every city, except a few, plotted against him in the hour of death. So though the nobles of Jerusalem had seen the miracles and glory of the Messiah, they all except a few conspired for his destruction: but as they were frustrated at the death of David, so even now they were all confounded by the Lord’s resurrection. Surely all these similarities did not happen by accident and chance. No, for God said of his Christ, “I will give him the sure mercies of David;” and he is raised up to sit on the throne of his father David for ever.

Returning now to Adonijah, Solomon gave him only a conditional pardon: “If he show himself a worthy man.” For want of an adequate acquaintance with the manners and customs of early nations, we are not at first struck with the implied treason of his request, in asking Abishag in marriage. By attending David during his palsy she had, though still a virgin, acquired the honour of a royal relict. Hence the piercing eye of Solomon, God having divinely endowed him with wisdom, at once saw in this request a latent aim at the crown. For this very reason Ishbosheth also came to a rupture with Abner, because he had lain with Rizpah, Saul’s concubine. Hence if any one had claims on Abishag, it was Solomon, as appears from Nathan’s speech to David: “I gave thee thy master’s house, and thy master’s wives into thy bosom.” 2 Samuel 12:8. Hence with a severe prudence Solomon nipt the treason in its bud, by ordering Adonijah for execution. What can we say? Let every sinner be instructed by the terrors of justice.

Shimei also, after three years and two months, broke his parole, and received the just reward of all his wickedness. Thus all David’s enemies fell for their sins; but his own iniquity being purged, he lifted up his head in righteousness and eternal joy. 

03 Chapter 3 
Verses 1-28
1 Kings 3:1. Solomon—took Pharaoh’s daughter. It would appear from the 45th Psalm, which the rabbins with one consent affirm, was the nuptial ode for this marriage, that David had made arrangements for it prior to his demise. The law, Deuteronomy 7:3, it is thought did not bear on this point, but against marriages with the Canaanites.

1 Kings 3:2. Only the people sacrificed in high places, to the Lord, as their fathers and as Samuel had done. Moses however names but one place which the Lord should choose. Deuteronomy 16. There could be but one Calvary.

1 Kings 3:5. In Gibeon the Lord appeared to Solomon in a dream by night; and God said, Ask what I shall give thee. “And Solomon said, thou hast showed unto thy servant David my father great mercy, according as he walked before thee in truth, and in righteousness, and in uprightness of heart with thee, and thou hast kept for him this great kindness, that thou hast given him a son to sit on his throne, as it is this day. And now, oh Lord my God, thou hast made thy servant king instead of David my father. I know not how to go out and come in: and thy servant is in the midst of thy people which thou hast chosen, a great people which cannot be numbered, nor counted for multitude. Give therefore thy servant an understanding heart, to judge thy people, that I may discern between good and bad: for who is able to judge this thy so great a people? And the speech pleased the Lord, that Solomon had asked this thing.”

The Abbe Maury, in his Treatise on Eloquence, says, that “Saurin’s Sermon on the Wisdom of Solomon, is one of the best specimens of his eloquence.” As it has not yet been given in an English dress, I will here attempt a translation. But though I am well acquainted with the style and manner of this great man, having already translated two volumes of his Sermons; yet I must here solicit the indulgence which enlightened criticism will grant to a hasty production.

“Woe to thee, oh land, when thy king is a child.” In this way has the Sage expressed the calamities of states conducted by men destitute of experience; but the general maxim is not without exceptions. As we sometimes see the levities of youth in mature age, so we sometimes perceive in youth the gravity of sober years. There are some geniuses premature, whose early indications of reason anticipate old age; and who, if I may so speak, on leaving the cradle, discover talents worthy of the throne. A profusion of supernatural endowments coming to the aid of nature, exemplifies in those characters the happy experience of the prophet: “I have more understanding than all my teachers. I understand more than the ancients.”

Here is an illustrious proof. Solomon, in the early period of life, formed the correctest idea of government which had ever entered the mind of the profoundest philosophers, or the most consummate statesmen. Awed by the sceptre, he acknowledged the impotency of his arm to sway it. Of the high privilege granted him by heaven of asking whatsoever he would, he availed himself solely to ask wisdom. What an enlightened request, my brethren. How many aged men have we seen inferior in wisdom to this youth. On the other hand, God honoured a petition so wise, by super- adding to the petitioner every other endowment. He gave to Solomon wisdom, and with wisdom, glory and riches; he elevated him to a scale of grandeur, which no sovereign ever did or ever shall be allowed to equal. It is to this petition so judicious, and to this reply so magnificent, that we shall call your attention, after having bestowed a moment on three important circumstances connected with the occasion.

These are marked in the leading words of our text. In this divine revelation, the place, the manner, and the subject claim particular attention.

1. The place of this revelation. It was in Gibeon, about eight miles from Jerusalem. The people sacrificed on the brazen altar, constructed by divine command, then in Gibeon, where it had been removed, along with the tabernacle. 2 Chronicles 1:3.

2. The manner in which the revelation was communicated to Solomon, supplies a second source of reflection. It was, says the historian, in a dream. We have elsewhere remarked, that there are three sorts of dreams. Some are in the order of nature; others are in the order of providence; and a third class are in an order superior to both. Discours Histor. tom. 5. p. 184.

3. A reason very dissimilar supersedes our stopping to illustrate the subject; that is, because the subject has no need of illustration. The Lord was pleased to put Solomon to the proof, by permitting him to ask whatsoever he would. To this proof Solomon worthily corresponded; his sole request being for wisdom. God complied with the enlightened prayer, and in granting profound wisdom to his servant he superadded riches, glory and long life. It is this enlightened request, and this munificent reply we are now to examine. Four remarks demand attention in Solomon’s request to God, and four in God’s reply.

First, notice in Solomon’s request his recollection of past mercies, the mercies of David his father. Solomon makes this recollection with a view to obtain those divine favours and aids which his situation required. He aspired at the blessings which God confers on the children of faithful fathers. He wished to become the object of that promise in which God stands engaged to show mercy to thousands of generations, to them that love him.

This is the first object of our discourse. The privilege of an illustrious birth, I grant, is sometimes extravagantly strained. This kind of folly is not novel in the present age; it was the folly of the Hebrew nation. To most of the censures of the prophets, the Jews opposed this defence: “We are Abraham’s seed: we have Abraham to our father.” Matthew 3:9. What an apology! Does an illustrious birth sanction low and grovelling sentiments? Do the virtues of our ancestors excuse us from being virtuous? And has God uniformly engaged to excuse the profaneness of children, because their parents were pious? You are the children of Abraham; you have an illustrious origin; your ancestors were the models and glory of their age. Then you are the more inexcusable for being the reproach of your age: then you are the faithless depositaries of the nobility with which you have been entrusted: then you have degenerated from your former grandeur: then you shall be condemned to surrender to nature a corrupted blood, which you received pure from those to whom you owe your birth.

It is true however, all being equal by nature, that in tracing one’s origin, it is a singular favour of heaven to be able to cast our eyes on a long line of illustrious ancestors. I am not about to offer the incense to idols of distinguished families. It is the church which has perfect notions of true nobility. To be accounted noble in the sanctuary we must give proof of virtue, and not of vain titles, which often owe their origin to the vanity, the seditions, and the fawning baseness of those who display them with so much pride. To be noble in the language of scripture, and to be impure, avaricious, haughty and implacable, are opposite ideas. But charity, but patience, but moderation, but dignity of soul, and a certain elevation of mind, place a man above the world and its maxims. These are the characteristics of nobility which distinguish children of supreme descent.

In this view it is a high favour of heaven, in tracing one’s descent, to be able to cast the eye on a long line of illustrious ancestors. How often have holy men availed themselves of these motives to induce the Deity, if not to bear with the Israelites in the course of their crimes, at least to pardon them after the crimes have been committed. How often have they said in the supplications they opposed to the wrath of heaven, Oh Lord, remember Abraham, Isaac, and Jacob, thy servants. How often has God yielded to the strength of these arguments. How often has he for the sake of the patriarchs, for the sake of David, heard prayer in behalf of their children.

Let those maxims be deeply imprinted on the heart. Our own interest should be motive sufficient to prompt us to piety; but we should also be excited to it by the interest of our children. The recollection of our virtues is the best inheritance we can leave them after our decease. These virtues afford them pleas for the divine favour: the goodwill of heaven is in some sort entailed on families who fear the Lord. Happy the fathers who can say, when extended on the bed of death, ‘My children: I am about to appear before the awful tribunal, where there is no resource for poor mortals, but humility and repentance. Meanwhile I bless God, that notwithstanding my defects, which I acknowledge with confusion of face, you will not have cause to be ashamed on pronouncing the name of your father. I have been faithful to the truth, and have constantly walked before God in the uprightness of my heart.’ Happy the children who have such a descent.—

”Oh God, thou hast showed unto thy servant David, my father, great mercy, according as he walked before thee in truth, and in righteousness, and in uprightness of heart.” Here is the recollection of past mercies, the recollection which God approves, and the first object of our discourse.

Consider, secondly, in the prayer of Solomon, the aspect under which he contemplated the regal power. He viewed it principally with regard to the high duties it imposed upon him. “Thy servant is in the midst of thy people which thou hast chosen; who is able to judge this thy so great a people, which cannot be numbered?” The answer of God is a correspondent seal to this idea of supreme authority; and what we here say of the regal power is applicable to every other office of trust and dignity. A man of integrity must not view them with regard to the emoluments they produce, but with regard to the duties they impose.

What end has society in view, in promoting individuals to high stations? Is it to augment their pride? Is it that they may live in a style the most expensive? Is it to flatter their arrogance and ambition? Is it to aggrandize their families by the ruin of the widow and the orphan? Is it to adore them as idols? Is it to become their slaves? Nobles of the earth, ask those subjects, to whom you are indebted for the high scale of elevation you enjoy? Ask, why this dignity has been conferred? They will say, it was to entrust you with their safety and repose; it was to procure fathers and protectors; it was to find peace and prosperity under your tribunals. To induce you to enter on those awful duties, they have accompanied them with those inviting appendages which soothe the cares, and alleviate the weight of office. They have distinguished you with titles, they have promised obedience, and ensured your salaries. Entrance then on a high office is to make a contract with the people, over whom you proceed to exercise authority; it is to make a compact by which certain duties are required on certain conditions. To require the emoluments when the conditions of the engagements are violated, is an abominable usurpation. I speak literally, and without a shadow of exaggeration; a magistrate who deviates from the duties of his office, after having received the emolument, ought to come under the penal statutes of those who take away their neighbour’s goods. These statutes require restitution. Before restitution, he is liable to this anathema: “Woe to him that encreaseth that which is not his own, and to him that ladeth himself with thick clay. For the stone shall cry out of the wall, and the beam out of the timber shall answer it.” Habakkuk 2:6-11. Before restitution he is unworthy of the Lord’s table; and is included in the curse we denounce against thieves, whom we repel from the holy eucharist. Before restitution he is unable to die in peace, and he is included in the list of those who shall not inherit the kingdom of God.

But into what strange reflections are we not led by our subject? What awful ideas does it not excite in the mind? Into what alarming consequences does it not involve certain kings? Ye Moseses, ye Elijahs, ye John Baptists, faithful servants of the living God, and celebrated in every age of the church for your fortitude, your courage, and your zeal; you, who knew not how to temporize, nor to tremble, even before Pharaoh, nor before Ahab, nor before Herod, nor before Herodias; why are you not in this pulpit? Why do you not to-day supply our place, to communicate to the subject all the energy of which it is susceptible? “Be wise oh ye kings, be instructed ye judges of the earth.”

We remark, thirdly, in the prayer of Solomon, the sentiments of his own weakness; and in God’s reply, the high regard testified towards humility. The character of the king whom Solomon succeeded, the arduous nature of the duties to which he was called, and the insufficiency of his age, were to him three considerations of humiliation.

1. The character of the king whom he succeeded. “Thou hast showed unto thy servant David, my father, great mercy, according as he walked before thee in truth, and in righteousness, and in the uprightness of his heart with thee.” How dangerous to succeed an illustrious prince! The distinguished actions of a predecessor are so many sentences against the faults of him who has to succeed. The people are never wanting to make unfavourable contrasts between the past and the present. They recollect the virtues they have attested, the happiness they have enjoyed, the prosperity with which they have been loaded, and the distinguished qualifications of the prince of whom they have just been deprived by death. And if the idea of having had an illustrious predecessor, is on all occasions a subject of serious consideration for him who has to follow, never was there a prince who had juster reasons to be awed than Solomon. He succeeded a man who was the model of kings, in whose person were united the wisdom of a statesman, the valour of a soldier, the experience of a marshal, the illumination of a prophet, the piety of a good man, and even the virtue of a saint of the first rank.

2. The extent of the duties imposed on Solomon, is the second cause of his humility. “Who is able to judge this thy so great a people?” Adequately to judge a great nation, a man must regard himself no longer as his own, but be wholly devoted to the interests of the people. Adequately to judge a great nation, a man must have a consummate knowledge of human nature, of civil society, of the laws of nature, and of the peculiar laws of the people over whom he has to preside. Adequately to judge a nation, he must have his house and his heart ever open to the solicitations of those over whom he is exalted. Adequately to judge a people, he must recollect that a small sum of money, that a foot of land is as much to a poor man as a city, a province, and a kingdom are to a prince. Adequately to judge a people, he must habituate himself to the disgust excited by listening to a man who is quite full of his subject, and who imagines that the person addressed ought to be equally impressed with its importance. Adequately to judge a people, a man must be exempt from vice: nothing is more calculated to prejudice the mind against the purity of his decisions, than to see him captivated by some predominant passion. Adequately to judge a people, he must be destitute of personal respect: he must neither yield to the entreaties of those who know the way to his heart, nor be intimidated by the high tone of others who threaten to hold up as martyrs, the persons they obstinately defend. Adequately to judge a people, a man must expand, if I may so speak, all the powers of his soul, that he may be equal to the dignity of his duty, and avoid all distraction, which on filling the superior powers of the mind, obstructs its perception of the main object. And “who is sufficient for these things? Who is able to judge this thy so great a people?”

3. The snares of youth form a third object of Solomon’s fear, and a third cause of his humility. “I am but a little child: I know not how to go out and come in.” Some chronologists are of opinion that Solomon, when he uttered these words, “I am but a little child,” was only twelve years of age, which to us seems insupportable: for besides its not being proved, as we see by the event, the style in which David addressed this prince on investing him with the reins of government, sufficiently proves that he spake not to a child. He calls him wise, and it was on account of that wisdom that he entrusted him with the punishment of Joab, and of Shimei.

It was therefore, I should suppose, at the age of twenty or twenty six years, that Solomon saw himself called to fill the throne of the greatest of kings, and to enter on those exalted duties of which we have given but an imperfect sketch. It is then that we give scope to presumption which has a plausible appearance, being as yet unmortified by the recollection of past follies. It is then that a suspicion of not being yet classed by mankind among great men, prompts a youth to place himself in that high rank. It is then that we regard counsel as an obstruction of the authority we attribute to ourselves. It is then that we oppose an untractable disposition to the advice of a faithful friend, who would lead us to propriety of conduct. It is then that our passions hurry us to excess, and become the arbiters of truth and falsehood, of equity and injustice.

Presumptuous youths, who make the assurance with which you aspire at the first offices of the state, the principal ground of success. I cannot better improve this head of my discourse than by affirming, that the higher notions you entertain of your own sufficiency, the lower you sink at the bar of equity and reason. The more you account yourselves qualified to govern, the less you are capable of doing it. The sentiment Solomon entertained of his own weakness, was the most distinguished of his royal virtues. The profound humility with which he asked God to supply his inability, was the leading disposition for obtaining divine support.

Fourthly, we are come at length to the last, and to the great object of the history before us. We shall show you, on the one hand, our hero prefering the requisite talents, to pomp, splendour, riches, and all that is grateful to kings; and from the vast source opened by heaven, deriving nothing but wisdom and understanding. We shall show on the other hand that God, honouring a prayer so enlightened, granted to Solomon the wisdom and understanding he had asked, and with these, riches, glory, and long life.

Who can forbear being delighted with the first object, and who can sufficiently applaud the magnanimity of Solomon. Place yourselves in the situation of this prince. Imagine for a moment that you are the arbiters of your own destiny, and that you hear a voice from the blessed God, saying, “Ask what I shall give thee.” How awful would this test prove to most of our hearers! If we may judge of our wishes by our pursuits, what strange replies should we make to this permission. What a strange choice would ours be. Our privilege would become our calamity, and we should have the awful ingenuity to find misery in the very bosom of happiness. Who would say, Lord, give me wisdom and understanding. Lord, help me worthily to discharge the duties of the station with which I am entrusted. This is the utmost of all my requests; and to this alone I would wish thy munificence to be confined. Who would not say, on the contrary, biassed by the circumstance of situation, or swayed by some predominant passion, Lord, augment my heaps of gold and silver; and in proportion as my riches shall encrease, diminish the desire of expenditure. Another, Lord, raise me to the highest scale of grandeur, and give me to trample underfoot the men who shall have the assurance to become my equals, and whom I regard as worms of the earth. How little for the most part do we know ourselves in prosperity: how incoherent are our ideas. Great God, do thou determine our lot, and save us from the reproach of making an unhappy choice by removing the occasion. Solomon was incomparably wiser. Filled with the duties of the high station to which he was raised, “Lord,” said he, “give thy servant an understanding heart to judge thy people, that I may discern between good and bad.” But if we applaud the wisdom of Solomon’s prayer, how much more should we applaud the goodness and munificence of God’s reply? “Because thou hast asked this thing, and hast not asked for thyself long life, neither hast thou asked riches for thyself, nor hast asked the life of thine enemies, but hast asked for thyself understanding to discern judgment; behold, I have done according to thy word. Lo, I have given thee a wise and an understanding heart; and I have also given thee that which thou hast not asked, both riches and honour, so that there shall not be any among the kings like unto thee all thy days.”

How amply was this promise fulfilled; and its fulfilment corresponded with the munificence of the Being from whom it had proceeded. In virtue of this promise, “I have given thee an understanding heart,” we see Solomon carrying the art of civil government to the highest point it can ever attain. Witness the profound prudence by which he discerned the real from the pretended mother. “Bring me a sword—divide the living child into two parts, and give half to the one and half to the other.” 1 Kings 3:24-25. Witness the profound peace he procured for his subjects, and which made the historian say that “Judah and Israel dwelt safely, every man under his vine, and under his figtree.” Witness the eulogium of the sacred writers on this subject, that Solomon’s wisdom excelled the wisdom of all the children of the east, and all the wisdom of Egypt; that he was wiser than Ethan, than Heman, than Chalcol, and Darda; that is to say, he was wiser than every man of his own age. Witness the embassies from all the kings of the earth to hear his wisdom. Witness the acclamation of the Queen who came from the remotest kingdom of the earth to hear this prodigy of wisdom. “It was a true report that I heard in mine own land of thy wisdom, and behold the half was not told me. Thy wisdom and prosperity exceed the fame which I heard. Happy are these thy men, happy are these thy servants, which stand continually before thee, and that hear thy wisdom.” 1 Kings 10:6-8.

And in virtue of this other promise, “I have given thee glory and riches,” we see Solomon raising superb edifices, forming powerful alliances, and swaying the sceptre over every prince, from the river even unto the land of the Philistines; that is, from the Euphrates to the eastern branch of the Nile, which separates Palestine from Egypt, and making gold as plentiful in Jerusalem as stones. 2 Chronicles 9:26-27. It would he easy to extend these reflections; but I should, on confining myself to this alone, incur the charge of having evaded the most difficult part of the subject, to dwell on that which is sufficiently plain. The extraordinary condescension which God evinced towards Solomon, the gifts with which he was endowed, the answer to his prayer, “I have given thee an understanding heart,” collectively involve a difficulty of the most serious kind. How could he harmonize those favours with the events? How could a man so wise commit those faults, and perpetrate those crimes which defiled him at the close of life? How could he follow the exorbitant pride of eastern princes, who boast of a harem filled with innumerable women? How in abandoning his heart to sensual pleasure, could he abandon his faith and his religion? And after having the baseness to offer incense to their beauty, how could he also offer incense to their idols? I meet this question with the greatest pleasure, as the solution we shall give will demonstrate—the difficulties of superior endowments—the danger of bad company—the peril of human grandeur—and the poison of voluptuousness.

First, the difficulties attendant on superior talents. Can we suppose that God, on the investiture of Solomon with superior endowments, exempted him from the law which requires men of the humblest talents to improve them? What is implied in these words, “I have given thee understanding?” Do they mean, I take solely on myself the work of thy salvation; and thou mayest live in voluptuousness and neglect? Brave the strongest temptations; I will obstruct thy falling? Open thy heart to the most seductive objects; I will interpose my buckler for thy preservation and defence?

On this subject, my brethren, we have need of a total reform in our views, and to abjure a system of theology, if I may so speak, inconceivably absurd. Some persons have formed notions of I know not what grace, which takes wholly on itself the work of our salvation; which suffers us to sleep as much as we choose in the arms of concupiscence and pleasure, and which redoubles its aids in proportion as the sinner redoubles resistance. Undeceive yourselves. God never yet bestowed a talent, without requiring its cultivation. The more superior are our endowments, the more our difficulties are augmented. The greater the efforts of grace to save us, the more should we labour at our salvation. The more it watches for our good, the more we are called to the exercise of vigilance. You—you who have more light than your neighbour, tremble; an account will be required of that superior light. You—you who have more genius than most men, tremble; an account will be required of that genius. You—you who have most advanced in the grace of sanctification, tremble; an account will be required of that grace. Do you call this truth in question? Go, go see it exemplified in the person of Solomon. Go, go see the abyss into which he fell by burying his talents. Go, go see this man endowed with talents superior to all the world. Go see him enslaved by seven hundred wives, and prostituted to three hundred concubines. Go see him prostrated before the idol of the Sidonians, and the abomination of the Ammonites; and by the awful abyss into which he was plunged by the neglect of his talents, learn to improve yours with sanctifying fear.

Our second solution of the difficulty proposed, and the second instruction we would derive from the fall of Solomon, is the danger of bad company; an instruction rendered the more essential by the dissipation of the age. A contagious disease extends its ravages for a thousand miles round us, and it excites in our mind terror and alarm. We use the greatest precaution against the danger. We guard the avenues of the state, and lay vessels on their arrival in port, under the strictest quarantine: we do not suffer ourselves to approach a suspected person. But the contagion of bad company gives us not the smallest alarm: we respire without fear an air the most impure and fatal to the soul. We form connections, enter into engagements, and contract marriages with profane, sceptical, and worldly people; and regard all those as declaimers and enthusiasts who declare, that evil communications corrupt good manners.

The danger of human grandeur is a new solution of the difficulty proposed, and a third source of instruction derived from the fall of Solomon. Mankind have for the most part a brain too weak to bear a high scale of elevation. Dazzled with the first rays of surrounding lustre, they can no longer support the sight. You are astonished that this prince, who reigned from the river even to the land of the Philistines; this prince, who made gold in his kingdom as plentiful as stones; this prince, who was surrounded with flatterers and courtezans; this prince, who heard nothing but eulogy, acclamation and applause; you are astonished that he should be intoxicated even with the high endowments God had granted him for the discharge of duty, and that he should so far forget himself as to fall into the enormities just described. Seek in your own heart, and in your life, the solution of this difficulty. We are blinded by the smallest prosperity, and our head is turned by the least elevation of rank. A name, a title, added to our dignity, an acre of land added to our estate, an augmentation of equipage, a little information added to our knowledge, a wing to our mansion, or an inch to our stature; here is more than enough to give us high notions of our own consequence, to make us assume a decisive tone, and wish to be considered as oracles.

Fourthly, the beguiling charms of pleasure are the last solution of the difficulty proposed, and the last instruction we derive from the fall of Solomon The sacred historian has not overlooked the cause of the vices of this prince. “Solomon loved many strange women,—and they turned away his heart” from the Lord. 1 Kings 11:1-3. We are here reminded of the wretched mission of Balaam. Commanded by powerful princes, allured by magnificent rewards, his eyes and his heart already devoured the presents which awaited his services. He ascended a mountain, he surveyed the camp of the Israelites, he invoked by turns the power of God’s Spirit, and the power of the devil. On finding all aid refused from prophecy, he had recourse to divination and enchantment. When just on the point of giving full effect to his detestable art, he felt himself counteracted by a sentiment of truth, and exclaimed, “there is no enchantment against Jacob, neither is there any divination against Israel.” He temporized: yes, he found a way to supersede all the prodigies which God had done and accomplished for his people. This way was pleasure. It was, that they should no more attack the Israelites with open force, but with voluptuous delights; that they should no more send among them wizards and enchanters, but the women of Midian, to allure them to their sacrifices. Then this people, before invincible, I will deliver into your hands.

Of the success of this advice, my brethren, you cannot be ignorant. But why does not every Balaam fall by the sword of Israel. Numbers 31:8. Why were not the awful consequences of this counsel restricted to the unhappy culprits, whom the holy hands of Phinehas and Eleazar sacrificed to the wrath of heaven. David, Solomon, Samson, and you, my brethren, you may yet preserve at least one part of your innocence. Let us arm then against voluptuousness. Let us distrust enchanting pleasure. Let us fear it, not only when it presents its horrors; not only when it discovers the frightful objects which attend its train,—adultery, incest, treason, apostasy, with murder and assassination: but let us fear it when clothed in the garb of innocency, when it sanctions the most decent freedoms, and assumes the pretext of religious sacrifices. 

04 Chapter 4 
Verses 1-34
1 Kings 4:16. Two women that were harlots. The Chaldaic paraphrase reads, “two women of the tabernacle.” It would be difficult for two common women to gain the royal ear. 

1 Kings 4:30. Solomon’s wisdom. He had studied the sciences of the magi of Chaldea and Persia, from whom the brahmins derived their descent. He had studied those of Egypt also, and must have devoted his mornings to literature, to become so learned a king, surpassing all the sages of the east.

1 Kings 4:31. Darda, the Ezrahite, who had fourteen sons. 1 Chronicles 25:5.

1 Kings 4:32. His songs a thousand and five. The LXX read, “five thousand.” In early years he must have devoted his mornings to the severest course of studies. 

05 Chapter 5 

Verses 1-18
1 Kings 5:1. Tyre, situate on a strong island, was anciently called Zor or Zur, Thevenot supposes from Syria. The Arabs still call it Sor.

1 Kings 5:15. Threescore and ten thousand. If we add the thirty thousand, and the eighty thousand, then the whole of the workmen were a hundred and ninety thousand. When a flourishing nation has little foreign trade, it is wise to employ the people in great and useful public works. Such was the wisdom of the Egyptians and the Greeks. The best writers on the structure of the temple are Villapandus, Ribberamus, Montanus, and our Dr. Lightfoot. The writing, that is, the drawing, or general plan of the temple, David affirms that he received it from the Lord. 1 Chronicles 28:19. The proportions however are analogous to those of the tabernacle; the main difference lies in the magnitude.

1 Kings 5:18. They prepared timber and stones. Septuagint, “They were three years in preparing timber and stones.”

REFLECTIONS.
Solomon, divinely appointed to the throne, began his reign with all the ardour common to youths of extraordinary endowments. He proceeded with the improvements of his empire in every view; but his grand object was to finish the preparations for the temple, and then proceed with the work without delay. In this age the nations are employed in building shipping, and in the extension of commerce, sources of greater wealth than temples, which were regarded as permanent monuments of national genius, affluence, and industry. And when the darkness of gentile superstition was vanquished by the superior lustre and divine excellence of christianity, the spirit of the nations was turned to the erection of churches, not inferior in architectural magnificence to many of the temples.

Hiram sent an embassy to congratulate Solomon on his accession to the throne. This was dictated by the wisdom and politeness of early nations; and it tended to promote harmony, peace, and good understanding among them. But here, the good understanding and covenant between the two kings, tended also to supply Solomon with the best artists to build the temple, to fortify his cities, and elevate his magnificent palaces. So when God has a great work to do, he brings forth out of his treasures the requisite means and resources.

Tyre being the mart of the east, it had attracted the best artificers of Egypt and of Greece; and now they join with Israel and consecrate their skill in raising a temple to the Lord of hosts. This cannot but remind us of our blessed Lord, who after laying the foundation of his spiritual church, presently found among the converted gentiles some of the ablest ministers of his kingdom. One has remarked that the christian fathers came into the church loaded with Egyptian gold. So it was with Tertullian, Basil, Chrysostom, and a multitude more; and though many of them brought dross with the gold, it is really difficult for a man wholly to divest himself of early habits, and the prejudices of education. Solomon having received his plan from God, it could admit of no deviations, or imaginary improvements: so in the doctrine and discipline of Christ we must hold fast the form of sound words, and walk by the same rule. The foundation being laid, let every minister take heed how he builds thereon.

The massy stones and the cedar beams were all prepared before they arrived at Jerusalem, which saved much in the carriage, and avoided confusion in the place of the building. Let the christian world from hence learn, that whatever sweating it may cause to fell the proud cedar of Lebanon, or to dig the rude stone from the earth, the work must proceed. Difficulties must all be surmounted. The early work of conversion is indeed often noisy, and it costs many a hard stroke before the flinty stone will yield; but after awhile the sinner may receive a high polish of grace, and ultimately fill for ever a glorious place in the spiritual temple. If I may not be a pillar in the house of my God, nor a corner stone, nor a cedar beam, let me nevertheless be the humblest stone in that mansion, that I may dwell in thy presence for evermore.

If the workmen spent three years in preparing timber and stones according to the plan, it is high time for every sinner to think of his salvation; and not to delude himself with the idle dream that all this work can be done by a single sigh, or a deceitful prayer in the hour of death. That gross ignorance, that proud and seared conscience, those vicious habits must receive some of the hardest strokes of the Spirit, before a sinner so hardened and aged can see the kingdom of heaven. 

06 Chapter 6 

Verses 1-38
1 Kings 6:1. In the four hundred and eightieth year. The Hebrew, the Chaldaic, and most of the Greek versions read as the English; yet some difficulties occur. Vide Poli in locum. The following summary seems to contain the chronology.

Moses in the desert — 40 —Numbers 14:33 

Joshua in war and peace — 17 — Not named 

The Judges — 299 — Usher’s chronology 

Eli’s presidency — 40 — 1 Samuel 4:18 

Samuel and Saul — 40 

David — 40 — 1 Kings 2:11
Solomon — 4 — Solomon’s 4th year 

—480 years.

1 Kings 6:26. One cherub was ten cubits, or more than eighteen feet. Those seen by Ezekiel were very large.

1 Kings 6:29. He carved cherubims, and palm trees, and open flowers; that is, flowers in full bloom. The supreme Being was understood to delight in woods, groves, gardens, and fountains. So a poet has said—Habitarunt Dii quoque sylvas. But the druids thought he preferred cairns, craggs, and mountain-tops. The prophet says, he prefers the heart of the contrite, and the man that trembles at his word.

1 Kings 6:36. Three rows of stone, and a row of cedar beams put across to support the floor, and shelter the worshippers from the solar rays and the rain. The stones used in the temple were all large.

REFLECTIONS.
We proceed now to the description of the glorious temple of the Lord of hosts as built by human hands: and it being designated as a figure of the true church, and illustrative of the heavenly mansions, let us review with veneration the stupendous pile. It stood on mount Moriah, the place where Isaac was laid on the altar. The area of the temple and its courts was a square of five hundred cubits. Ezekiel 42:16-17. The exterior wall was strong like a fortress, comprising a square of four thousand cubits in circumference. Where the ground was irregular it was levelled by arches upon arches, to give beauty and uniformity to all the works. The foundation of this temple was laid with great solemnity, in the four hundred and eightieth year after the Israelites left Egypt, and became an independent nation; it being usual for nations to reckon their epoch from some early and memorable occurrence. The length of this temple was sixty cubits, the breadth twenty, and the height thirty. Difficulties here occur which in this age cannot be solved. If the cubit be eighteen inches, as Dr. Lightfoot here contends, or if it be eighteen inches and a handbreadth, the temple would still be no more than a gentleman’s seat, or a good village church. Why then employ one hundred and eighty thousand men for seven years and a half in so contracted a work? Now we find, in the sixth chapter of Ezra, that Cyrus commanded the Jews to build a temple sixty feet high, and sixty broad, but the length not being named, is understood to be the same, which would be exactly six times larger than the temple of Solomon; yet the aged men wept because it was so much smaller than Solomon’s temple. Besides, we read in 2 Chronicles 3:4, and in Josephus also, that the porch was one hundred and twenty cubits high: the porch was indeed thirty cubits high, but there were chambers over it. It is therefore highly probable that the sixty cubits in length was only the measure of one of the spaces between the four smaller towers which overlooked the building, the temple: and allowing twenty cubits for each of those towers, and sixty cubits for each of the spaces between, then the whole length of the front would be two hundred and sixty cubits. Allowing also the temple to have had four fronts exactly similar, it would exhibit a most noble and regular appearance. The height of the tower, and the length of the building, would then nearly correspond in height and length with the principal cathedral churches in Europe. There were also within the square of the temple other correspondent buildings which formed the court of the Israelites, the court of the priests, the court of the women, &c. The windows were narrow without, but wide within, that the rays of light might dilate in the chambers; and this was wisely done to prevent unpleasant effects from the force of tempests. The chambers were well adapted for the servants of the sanctuary; and happy were they whose dwellings were in the house of the Lord. Happier still are they who shall gain an everlasting priesthood in the house of our heavenly Father, in which there are many mansions. The winding staircase may mark the difficulties in our ascent to heaven; but when we once reach the top, we have a wide and unbounded prospect; yea, and not from Nebo, as Moses, for we shall then have realized the summit of our wishes, and shall find ourselves in the midst of the promised land. The brazen altar was raised very high, by which the Holy Ghost had designated the elevation of our Saviour on the cross.

But though the outside of the sanctuary was of huge and polished stone; yet the inside was of cedar, decorated with carvings, and coated with gold. So the church is ultimately made all glorious within, and adorned with all the adornings of God our Saviour. The Oracle, or the holy of holies, being a figure of heaven, contained the mercyseat, the ark, &c., as described in the last chapters of Exodus. But being a perfect square of twenty cubits, and the wings of each cherub being five feet, those figures stood near the ark to extend their wings around the mercyseat. Those were placed there, as we read in Isaiah the sixth, to represent the multitude of the heavenly host, surrounding the immediate presence of God. Let us learn of them to surround the throne of heaven with the constant oblations of prayer and praise. To sum up what has been said in Exodus, and also in this place, this temple was a striking figure of Christ’s mystical body, of his militant church, and of the everlasting and more glorious temple of the celestial city, and the everlasting kingdom of our Lord and Saviour Jesus Christ. 

07 Chapter 7 

Verses 1-51
1 Kings 7:1. Solomon was thirteen years in building his own palace in Jerusalem, because fewer workmen were employed, many of whom were still engaged on the exterior parts of the temple.

1 Kings 7:2. He built also the house (the palace) of the forest of Lebanon. A forest adjacent to Jerusalem, called so, as having some resemblance to Lebanon.

1 Kings 7:7. He made a porch for the throne. In England, our courts were open in porches, as the old court in Durham.

1 Kings 7:9. Costly stones. The work made them costly, but the name of the stone, whether of oolite, of granite, or of marble, is not named; but Josephus has “marmor” or marble.

1 Kings 7:12. A row of cedar-beams. This was a colonade, and essential as well in the palace and the mansion, as in the temple, for a shade under which the courtiers might walk.

1 Kings 7:18. Net-work. The LXX have missed the sense here, and the versions have copied the error. The Hebrew word means the wreathings or platings of the branches gracefully round the chapiters of the pillars. It is sometimes rendered thicket. Genesis 22:13. Isaiah 10:34. Jeremiah 4:7.

1 Kings 7:23. A molten sea ten cubits broad, and thirty round. It is wonderful how this inaccuracy should have escaped men that seem well skilled in mensuration. Allowing that decimals were not then understood, they could not surely be ignorant that a diameter of ten cubits will describe a circle of nearly thirty one and a half.

1 Kings 7:29. Lions, oxen, and cherubims. Josephus reprimands Solomon for this, as an infringement on the second commandment. Yet they were not made as objects of idolatry: the hallowed emblems in the most holy place designated all creatures as worshipping God.

1 Kings 7:36. Palm trees, to designate the beautiful and everflourishing state of the church, in which “the righteous shall flourish as the palm tree.” Psalms 92:12. 

REFLECTIONS.
Solomon, animated by a true spirit of piety, would not take the admirable artists from the temple to build his splendid palaces, till the chief of their work was done; and this seems to be the reason of two palaces being mentioned here, before the utensils of the Lord’s house were finished. The palace in the forest of Lebanon was not far from Jerusalem, and probably so called because of its groves. This latter palace was distinguished by three piazzas, containing fifteen pillars in each row. Of its expense and splendour, we can now form no adequate idea. Suffice it to say, it surpassed all the palaces in the world, and equalled the temple in ornaments and architectural beauties. And if these were so glorious, what must heaven be? If they attracted strangers from every part of the earth, what enquiries should we not make concerning the city and temple of God?

The two brazen pillars were among the most distinguished ornaments of the temple. They were cast by Hiram, a Hebrew artist, who had perfected his studies in Tyre. The body of each pillar was thirty three feet in length, and the diameter seven feet. Therefore with the pedestals and the decorations, they would stand more than forty feet high, and form a most majestic entrance into the sacred mansion. They were hollow, of course; but it may be doubted whether there be now a furnace in Europe that would hold metal enough to cast a pillar so astonishingly large. And as the name of the first, Jachin, signifies establishment, or I will establish; and as the name of the other, Boaz, signifies strength, I think St. Paul alludes to them when he calls the gospel, “the pillar and ground of truth.” And the Lord by St. John, no doubt, had reference to these when he promised to make the victorious soul “a pillar in the temple of God, to go out no more for ever.”

The molten sea, placed upon twelve oxen and decorated like the pillars, with the chaste and pleasing devices of fruits and flowers, was another stupendous work. It was a pool of water, supplied from Etam by subterraneous pipes; for it was not lawful for the priests to bathe in any close vessel, because it would defile it; hence the water here always ran over.

To the molten sea we must join the ten lavers. The great throng of national sacrifices would now require that number. Here the sacrifices were washed; here the priests, and the people too, washed their hands before they approached the Lord. But a spiritual import is no doubt attached to all the sacred vessels of the sanctuary, as St. Paul has taught us in the epistle to the Hebrews. David himself also looked to a better washing when he said, “I will wash my hands in innocency, and so will I compass thine altar.” Learn then, oh my soul, daily to wash in the laver of regeneration, that thy devotion may be accepted of the Lord.

The golden candlesticks were now encreased also to the number of ten, and all the other vessels of gold were encreased in proportion. Now, notwithstanding all the exterior glory of the temple, in regard to its stones, its pillars, and its altar, the interior was the most rich and glorious. An immensity of brass displayed the artists’ skill, and decorated the outward courts; but an incalculable gradation of golden vessels, and the immense treasures of David enriched and adorned the interior. Thus it is with the outward church. The glory of a high morality is the ornament of the faithful soul in the eyes of men; but within are peace and joy, the glory of holiness, and all the fruits of the Spirit. There the sweet incense of prayer and praise burns before the Lord; there an answer of peace is according to the troubled mind, and there JEHOVAH dwells in all the sanctifying glory of his promised presence. Well: I will not grieve for the fall and ruin of Solomon’s temple, seeing the Lord now condescends to make the poor and the contrite heart his abode, and seeing also the temple of our Saviour’s glorified humanity is filled with all the fulness of the Godhead. No, I will not grieve, but wait for the more glorious temple in our Father’s house. 

08 Chapter 8 

Verses 1-66
1 Kings 8:1. Solomon assembled the elders, after twenty years’ labour. That is, in the fourth year of his reign he began to build the temple; in seven years and a half more he finished and dedicated it; and in thirteen years more he finished his palace. Hence he devoted twenty years to architecture and fortifications.

1 Kings 8:9. Nothing in the ark, save the two tables of stone. The copy of the law written by Moses was, it is supposed from Deuteronomy 31:26, preserved in a safe, by or in the side of the ark; and that Hilkiah discovered it in the concealed place, when the good Josiah reformed his people. 2 Kings 22:8.

1 Kings 8:10. The cloud filled the house. This designates the sanctity of the place, and the faithfulness of God to his promise. Leviticus 16:2. On this account holy men often looked toward the temple in the act of prayer.

1 Kings 8:12. The Lord said that he would dwell in the thick darkness. He said “that he would come down in a cloud on the mercy seat.” Leviticus 16:2. The Egyptians said that he dwelt in impenetrable darkness; in opposition to which St. Paul affirms that “he dwelleth in light.” This prayer is a piece of admirable composition; it is a prayer ecclesiastic proper to be read at the opening of every christian temple.

1 Kings 8:27. The heaven, and heaven of heavens, better, the whole expanse of heaven.

1 Kings 8:44. Pray unto the Lord toward the city which thou hast chosen. Daniel opened his window which looked towards the temple, and prayed three times a day, feasting his soul as often as he refreshed the body.

1 Kings 8:46. There is no man that sinneth not. Hebrews יחשׂא, yichta. The LXX, αμαρτησεται, which all the Latin versions render peccet, no man that may not sin. This reading coincides better with the subjunctive form of the prayer, If they sin against thee; and there is no man that may not sin.

REFLECTIONS.
The glorious temple of JEHOVAH being at length completed, adequate means of shelter, with every luxurious comfort provided in the interior courts for Israel, and in the outward court for the strangers of all nations; the sacred mysteries were adjourned from Gibeon to be deposited in this temple as antique treasures, and to be preserved as memorials of the divine origin of the Hebrew religion. The ark of the Lord, so terrible to the heathen, so glorious to Israel, and ever a stranger on earth, now enjoyed a repose for more than four hundred years; but it was not designed to abide for ever in any place on earth. The hallowing tokens of the divine presence rest most with that soul, and with that people where they are most invited.

The next grand scene, the crown and glory of all, is the manner in which the Lord accepted the work of man. No sooner was the sanctuary prepared and cleansed, no sooner did the high altar smoke with victims for the sins of the people, than God came down in glory, veiled with clouds; for so has he been wont to dwell with men. No sooner did the King of glory descend, than ten thousand times ten thousands of angels accompanied him in the cloud; for it is great in the eyes of heaven, when a nation renews its covenant with God. So Isaiah saw Messiah the king, on a throne high and lifted up; his train filling the temple, while the adoring seraphim occupied the higher circles of the throng. With what reverence then should we enter the house of God. With what humility should we bow in his presence; and with what fervour offer up the devotion of our hearts to the Eternal Majesty of heaven.

The nation being assembled on this august occasion, all ages and ranks of men exhibited a scene of joy and devotion far superior to our conceptions. The aged men in particular, who had witnessed the calamities of their country, during the long oppression of the Philistines, were now scarcely able to believe the transition to glory, riches, and power. The priests forgot the sorrows they had sustained in the bloody reign of Saul; and all the levites, with trumpets and psalms, were ready to make a joyful noise to God. But Solomon more than all exulted that the Lord who had called him to the throne, had enabled him to complete the sacred superstructure, and that he had this day assembled the whole nation to participate in his joy. He therefore stretched forth his hands with blessings on the crowds. But on seeing the priests come forth, unable farther to proceed with the sacred services by reason of the cloud, his soul was awed and humbled before the majesty of his father’s God. Deeply impressed with the perfections of JEHOVAH, who dwelleth not in temples made with hands, he stood as a sinful man near the altar, and emboldened by the covenant and all its mercies, he prayed him to regard that temple, and to record his name there. Solomon next cast his eye on the national covenant, and on all the mercies vouchsafed to Israel, since the emancipation from Egypt; and past mercies are strong pledges of future hopes. Then with a piety truly filial he adverts to the wishes and preparations of David his father, to build a temple to the Lord. Happy is it when a son can glory in the piety of a parent, and when it is the first object of his life to imitate it. His heart being now warmed with sacred recollections, he proceeds to invoke a perpetuity of the covenant presence of the Lord, that in all times of famine, of war or of drought, the penitent nation might look towards the holy place, and be delivered from their calamities. Nor wishing to confine the divine goodness to Israel, he prays that the stranger hearing of the name of the Lord, who should come to make his supplications unto the Most High, might be heard and accepted. Here was a liberality far above the narrow spirit of the jews, soliciting equal favour for the gentile worshipper. While filled with those tender and grateful sentiments, Solomon appeared as if he had seen the fading glory of his own temple, the apostasy of Israel, and their consequent captivity; for he prays in the tenderest manner that they might be heard in the land of their exile, and be delivered, as formerly from the land of Egypt. Surely a more enlightened prayer concerning the being and perfections of God, or a prayer more appropriate to the case of Israel, was never offered to the Lord. The king having risen from his knees, most affectionately blessed the people, and exhorted them to serve the Lord with a perfect heart, to walk in his statutes and keep his ways. Nor did he merely bless them in words: he made them a royal and liberal banquet for seven days. Happy was Israel in their king, happy in their religion, happy in their God. Hence we have a farther instance of the divine authority of public worship, and of the good that results from a nation most solemnly devoting itself to God. Think of this, thou infidel, and of the glory that followed; thou who loungest away the hallowed sabbaths in taverns, with newspapers in thy hand, and profanest that day with private games. 

09 Chapter 9 

Verses 1-28
1 Kings 9:2. The Lord appeared to Solomon the second time. This seems to be in answer to the prayer offered up in the temple.

1 Kings 9:13. Cabul, vile, argillaceous, arenaceous. These twenty towns lay nearest to Tyre; and it was difficult for Solomon to give him any other district, because the Hebrews would not be separated from David’s house. Solomon laid a heavy tax on the people to pay Hiram the hundred and twenty talents.

1 Kings 9:15. Millo was a strong castle, or fortress on the highest part of Zion. David having taken the city, built it as a strong place; but Solomon it would seem rebuilt it as the citadel of Jerusalem. Here Joash retreated from the conspiracy, and was slain. 2 Kings 12:20.—Hazor, a city of Naphtali, once a chief city of the Canaanites. Solomon now made it a grand fortress. Joshua 11:10; Joshua 19:32-36.—Megiddo, a city of Ephraim, where the good Josiah received his wound.—Gezer. There were two cities of this name; one in the tribe of Ephraim. Joshua 21:21. But the Gezer which Pharaoh took was a seaport, and inhabited by the exiled Canaanites. It is probable they had provoked the Egyptian monarch by a series of depredations at sea, to fit out this expedition against the city.

1 Kings 9:18. Tadmor, which Jerome renders Palmyra. According to Josephus it was two days journey from Lower Syria, and one from the Euphrates. Lib. 8. c. 2. This was an ancient and well-watered city. The Romans, accounting it the extremity of their empire, made it free. Pliny, book 5. ch. 25. It was the capital of Queen Zenobia, when she held in some sort the empire of the east. The ruins are still very majestic.

1 Kings 9:28. Ophir. אופירה ophirah: o being privative, as in orphan, without father. Orgild, Saxon, unfined; fric, cold; a feminine, that is, Africa, or a country without cold. We may however rest assured that fleets circumnavigated all Africa. The Hebrew mostly gives the original name to every city and country, which is otherwise with common historians. Thebes, for instance, the great and ancient city of Egypt, is everywhere called On or On-ammon in the sacred scriptures. It is called Diospolis by the Greeks, and Hecatompylos by Pliny. The case is similar with regard to Ophir, so often mentioned in the old testament. In Genesis 10:29-30, we find that Ophir and Havilah were sons of Joktan, and that their first land was from Meshi to Sephar, a mount of the east. Solomon’s fleet sailed from Ezion-geber to the East Indies, and principally to the island of Taprobana, now called Ceylon, which was their place of rendezvous, after collecting all the commercial treasures of the east. In this island, and on the adjacent coasts alone, they could find the spices and precious stones mentioned in the tenth chapter.

REFLECTIONS.
We have now traced Solomon from the most hopeful infancy to the highest scale of grandeur, wealth and dominion, that any prince before his time had ever enjoyed. What proof that God, to a reformed and obedient people, is ever faithful to his covenant, and all its promises. But the pinnacle of prosperity is a giddy situation: it was in this that David once forgot himself, and sinned against the Lord. It was in this situation that Solomon erred, even more than his father. What then have not those families to fear who by commerce and speculation have suddenly risen to the enjoyment of villas, carriages, and a luxurious style of living? Let them tremble, lest they and their children, placed by their sins out of the covenant protection of the Lord, should suddenly experience reverses of fortune, and the heavy strokes of his afflicting rod: and if arrested by the heavy hand of death, where would their souls find a refuge?

The Lord who appeared to Solomon, and qualified him for the cares of government, now appeared the second time to save him in the hour of danger from prosperity. This was after twenty years, when he had finished his various palaces, and when he had reigned twenty four years; and consequently, when he was about to enjoy a little repose from the more active labours of life. The Lord reminded him of the family covenant, that there should not fail of David’s line a man on the throne of Israel, for God is ever mindful of his word.

The Lord, as is invariably the case, reminded Solomon that the covenant had conditions, viz. if he would walk as his father David did, with integrity and uprightness of heart, and not turn aside to idolatry: and consequently, on derogation, he would forfeit all its protection. And so in fact it was; all was forfeited to his family by his sin, only the Lord in compassion to David spared him two of the tribes. How solemn, how sanctifying is this thought! Solomon is farther reminded that his family covenant was a branch of Israel’s covenant. “If you shall at all turn from following me—then will I cut off Israel out of the land which I have given them: and this house which I have hallowed for my name, will I cast out of my sight.” This is in substance the same as the Lord’s covenant on Sinai, and before the people entered the land. Deuteronomy 28:29. And as we have seen in Solomon all the blessings of this covenant poured on Israel, so in the last chapter of the Chronicles we shall see all its curses inflicted on an apostate people.

This private token of God’s favour to the king, produced for awhile a good effect on his mind. Three times a year he celebrated the grand festivals to the Lord; and he thought nothing too much to do, or too much to give to the Author of all good. Happy, infinitely happy for him and for his people, had he persevered.

We cannot but remark farther, the dignity with which the scriptures address the greatest of kings. With God there is no respect of persons: he requires of Solomon the same obedience as of a private character. One would have thought, if any abatement could be made in the more rigorous requisitions of the precepts, it should have been in favour of so great a king. Let us then learn wisdom, never to be partakers of other men’s sins. Let us never palliate crimes by calling them the indiscretions of youth, nor excuse the want of religion by saying, he is a man of business. The whole earth is not sufficient to furnish an apology for the neglect of salvation; because it is our first business to seek the Lord while he may be found. 

10 Chapter 10 

Verses 1-29
1 Kings 10:1. Sheba, from Saba, the eldest son of Cush. Genesis 10:7. The country extending itself from the Gulf of Persia to the Red sea. The claims of the Abyssinians to the queen of this country, seem grounded merely on the pride of unfounded tradition.

1 Kings 10:14. Six hundred threescore and six talents of gold. The weight of one talent is estimated by Suidas at sixty pounds, or three thousand shekels of gold.

A pound, — a hundred drachms A drachm, — six obeli An obulus, — six brass coins A brass coin, — seven mites.

1 Kings 10:22. The king had at sea a navy of Tharshish. As the critics are all embarrassed concerning Ophir in the preseding chapter, so they are equally undecided here concerning Tharshish. The prophet Jonah went down to Joppa, and found a ship going to Tharshish: Jonah 1:3. Javan, Genesis 10:4, had a son called Tharshish, who no doubt, like other fathers, called his lands after his own name; as we find inhabitants of that name. 2 Maccabees 4:30. Tharshish was probably the old name of Tyre, or of Cyprus, and so the seas adjacent were called by the same name, for we repeatedly read of the ships of Tarshish, or ships of the Mediterranean sea. For this reason Tremellius translates the word ocean. Samuel Bochart relieves, I think, the difficulty. Phal. 1 Kings 3:7. He affirms that Betica was the ancient name of Spain, or of part of that country; that the river Guadalquiver was called Tartessus. Chan. 1 Kings 1:7. Tradition adds, that the sea at the pillars of Hercules [Gibraltar] had formerly broken the banks which separated Great Africa from the land of Tarshish. The Chaldaic reads, ships of Africa.

1 Kings 10:29. The kings of Syria. This indicates that the empire of Babylon was then of small account, and very limited in territory.

REFLECTIONS.
When in the year 1530, Ignatius Loyola quitted the profession of arms, and vowed to devote his whole life to the conversion of mahometans and idolaters in every part of the earth, he said he was ashamed to see the merchants brave tempests, despise dangers, and make long voyages for gain, while the christian world did nothing to propagate the faith of Christ. But here is an illustrious woman, who in regard to her being a heathen and less enlightened, excelled him in pious zeal and laudable exertions. She came to Solomon to inquire concerning the name of the Lord, and to prove him with hard questions: for his fame by sea and by land, was gone to the ends of the earth. In this view she affords the christian world a most animating example. Our JEHOVAH Jesus, greater than Solomon, is building the city and temple of his church. The mystery of his glorious person, the greatness of his love to man, the riches of his grace, the glory of his kingdom, and the terrors of his arm are subjects of admiration to heaven and earth. To sinners, all other knowledge is but vanity, and all other treasures are but dung in comparison of the excellent knowledge of Christ Jesus the Lord.

She came to prove Solomon with hard questions, such no doubt as we find in the Proverbs; and with a divine wisdom he told her all the truth concerning every query. And has not every sinner many very hard questions to put to the Lord of glory? May not each say, Lord what must I do to be saved? Can my iniquities be all forgiven? Can my conscience ever be made calm, serene and placid, with a peace which passeth all understanding? Can the wicked be justified at thy bar? Can my nature ever be made clean, filled with love, and always inclined to good? Can my passions be weaned from phantoms, and fixed on things above? Is it possible for me to say with the psalmist, Whom have I in heaven but thee, and there is none upon earth I desire besides thee? Answer, oh glorious Source of wisdom and love, and tell me all the desire of my heart.

When this queen had seen all his domestic, all his religious, and all his political arrangements, her understanding and heart were quite overpowered with the grandeur and multiplicity of the objects. But with Christ and his kingdom, the glory is much more admirable. Prophets have made it the cheering theme of prophecy; angels, contemplating his redemption, have sung glory to God in the highest; and the holy apostles, enraptured with his love, have blessed the God and Father of our Lord Jesus Christ, who hath begotten us again unto a lively hope by his resurrection from the dead. Yea, all heaven is transported with devotion at the wonders of his name. This princess, on hearing of Solomon’s wisdom and achievements, spared no presents, made every sacrifice, and risked every danger of crossing the weary deserts, that she might see his works, hear his wisdom, and worship in his glorious temple. Well therefore has our Saviour said, that she shall condemn the supineness of the religious world. Well therefore did he cite her example to confound the age in which he lived; an age which wondered and perished.

When this foreign princess, so great a credit to her country, had seen all his works, and heard his wisdom, she not only fainted beneath the weight of his glory, but acknowledging her partial unbelief, exclaimed, “the half of this was not told me.” So believer, follow on, tracing the wisdom and works of thy heavenly King; follow on in the school of instruction, and by and bye the curtain will drop. By and bye you shall find yourself in the presence of the King eternal, immortal, and invisible. By and bye you shall find yourself in the midst of the city and temple of God, and exclaim with all the adoring throng, not the half, nor even the thousandth part of his fame and glory was ever revealed. Eye hath not seen, ear hath not heard, neither hath entered the heart of man the things which God hath prepared for them that love him.

When Solomon and this queen had exchanged their munificent presents, for royal personages do not bargain like merchants, the king gave her over and above whatever she was pleased to ask. And now, if this be the etiquette of kings, what shalt thou do, poor trembling soul, who hast no pearls but thy tears, no incense but thy sighs, and no treasures but thy sins? Well, be of good cheer; the oblations with which God is best pleased are a broken spirit and a contrite heart. His first and great request is, My son, give me thy heart. In return for this he says, Whatsoever ye shall ask in my name, that will I do, that the Father may be glorified in the Son. And again, he that overcometh shall inherit all things. Lord, thou art greater than Solomon; may I ever come to thee. Yea, may “all the ends of the earth remember and turn to the Lord, and all the kindreds of the nations worship before him.” 

11 Chapter 11 

Verses 1-43
1 Kings 11:1. Solomon loved many strange women, of gentile nations, and was connected with them. To this day thousands of women in India are married to great men merely as a mark of honour, and they die at home without ever seeing their unlawful husbands.

1 Kings 11:3. Seven hundred wives. In the Canticle or Song of Solomon, he says that he had sixty queens, eighty concubines, and virgins without number, who were employed as maids and servants in his various palaces. Hence we ought candidly to allow, though he had a thousand women in his palaces, he had not intercourse with more than the law of custom accounted his wives. What is far worse, those indulgences rendered his salvation doubtful, and proved calamitous to his posterity. It is true, Ahasuerus and most of the eastern kings did the same. Esther 2:3. But from Solomon a better example might have been expected; for the divine law forbade the kings of Israel to imitate the tyrants of the gentiles in multiplying wives. Happy, had he obeyed his own proverb: Delight thyself in the wife of thy youth, and let her breasts satisfy thee at all times.

1 Kings 11:4. When Solomon was old. This should have been a ripening time for heaven; but alas, these foreign queens, having all along secreted their idols, now took advantage of the king’s weakness to get little altars and chapels erected for them. What good results from foreign alliances by marriage! The quarrels, the wars, and the mischiefs are often far more than the advantages.

1 Kings 11:5. Ashtoreth. See Joshua 23:7. 10:6.

1 Kings 11:7. Chemosh, the god of drunkenness, Priapus.

1 Kings 11:27. Solomon built Millo, the fortress which commanded the temple, on an elevation adjoining the wall of the temple.

1 Kings 11:40. Solomon sought to kill Jeroboam, a brave but misguided man. This shows that when the glory of divine defence departed from Solomon, he lost his allies abroad, and all his friends at home. It is said that while Solomon almost destroyed the lower city to build the fortress of Millo, and make a grand ascent to the temple, and lay heavy imposts on the people, that Jeroboam opposed Solomon, and thereby incurred his high displeasure.

REFLECTIONS.
After tracing this prince and sun of Israel to his high meridian lustre, we see the evening of life beclouded with the thickest darkness, and excessive shame. While engaged for more than twenty years in augmenting the happiness of his people, in the most splendid architecture, and in fortifying his empire, he was the pride and glory of Israel; but now, falling so grossly by one unregulated passion, who would not despise him as the meanest of men. After spending his youth in the love of wisdom, he degraded his old age by the doting folly of uxorious weakness. After building the temple and altar of the Lord, he built an altar on mount Olivet to idols. Thus the glory of his youth, and all his active years, was less than the shame of his declining life.

The effects which his habits produced on his body are very instructive. He was a feeble worn-out man, when but fifty years of age: and the operations of the strongest intellects are always enfeebled by the weakness of the brain. Sardanapalus, the last of the Assyrian monarchs, assumed a woman’s habit, and shut himself up with his wives, till he became more effeminate than a woman. When Arbactus, his lieutenant over the Medes, had gained access to him, though not without the greatest difficulty, he found him spinning purple, and assigning tasks to the ladies, which provoked him so that he immediately revolted, and ultimately compelled the lascivious sovereign to burn himself in his palace. Justin, lib. 1. cap. 3. So the great Nebuchadnezzar, after all his conquests, and after rebuilding Babylon, was driven from the society of men, by an imbecility probably super-induced by the same cause. And how many other aged men, distinguished in youth by a multitude of virtues, have degraded old age by the predominancy of some lurking passion, not sufficiently mortified in the vigour of life.

Solomon, now made weak and loaded with folly, was hurried into sin in his old age, to which through the whole of life he had never discovered the smallest propensity. The blame of his fall therefore very much attaches to the apostate and faithless people who surrounded his person. His courtiers flattered his passion, the merchants converted it into gain by the introduction of idolatrous women. Thus when a man is deeply corrupted, without a miracle of grace, he usually runs with greater and greater impetuosity, till he plunges himself into utter destruction. The women, as might naturally be expected, availing themselves of his weakness, would allure him to their feasts, familiarise his ears with incantations to their household gods, and then induce him to bend the knee. And having secretly corrupted his heart, they prevailed upon him to build them altars on the hills, and opposite the very temple he had built to the Lord of hosts. What sad monuments of insult to his father’s God: what proofs of his weakness, wickedness, and fall. What a subject of weeping to the truly faithful in the land!

After crimes committed, God sends admonitions; and then, when repentance fails, punishments ensue. Such is the order of providence in every age. But it is really astonishing that among all the fattened priests and levites in the temple, not one of them out of zeal for the Lord resigned his place. Ahijah alone, whose heart was pure, was counted worthy to bear a faithful message from the insulted JEHOVAH to the fallen king. The prophet reproaches him with his sin, and apprizes him that the family covenant, twice renewed by special revelation, was forfeited; and consequently his life and kingdom were likewise forfeited. But he added, the early judgments of God having mercy for their object, that in consideration of David’s piety, he would still leave the tribe of Judah in the hands of his family; and with this tribe Benjamin was now associated. How humbling, yet consoling, is the mention of a faithful father to his faithless son. David erred as well as Solomon; but of David’s repentance we have the fullest proof, while of Solomon’s we have nothing but the dubious repentance in the book of Ecclesiastes. Our Lord mentions his glory, but not his restoration; and St. Paul has enrolled the father, but not the son, among the cloud of witnesses.

The punishments denounced by the prophet, followed in the order of providence. Hadad, prince of Edom, returned to his country when the young men were grown; for Joab had exercised the severest laws of war against the males in all the cities which refused to surrender. Rezon did the same in Damascus. Both those princes threw off the yoke of Israel, and set Solomon at defiance. But the divine call of Jeroboam to the throne of Israel, was the most serious stroke to the house of David, and to the whole nation. And had this brave man been faithful to God, and refrained from setting up the golden calves, the Lord would have made his throne equal to the throne of David. Oh Lord God of Israel, and of all the earth, what is this that we learn from thine awful ways? Were the house of Phinehas, the house of Eli, and the house of Abiathar, successively rejected from the priesthood? Did Samson lose his presidency, Saul his throne, and Solomon the ten tribes by sin? Let the first of saints and the wisest of men tremble, lest even in old age they should forfeit thy favour. So shall thy covenant remain for ever with us and with our children; for this light of David is Messiah the light of the world. 

12 Chapter 12 

Verses 1-33
1 Kings 12:1. Shechem. This city was famed for mischief. Here Dinah was ruined, and the men slaughtered. Here Joseph was sold, and now the ten tribes revolted.

1 Kings 12:4. Thy father made our yoke grievous, by tribute and taxes. This was true; but the glory and commerce of the kingdom repaid them five for one.

1 Kings 12:14. I will chastise you with scorpions. There is a passage in Pliny, lib. 7:56, in which bunches of knotty thorns, used as Gideon to teach the men of Succoth, are put for scorpions, whose stings are in their tails.

1 Kings 12:28. Two calves of gold. The gloss to blind the people was a perversion of Psalms 81:10. These be thy gods which brought thee out of the land of Egypt; whereas the text says that “God brought them out.” The truth is, “Jeroboam ordained priests for the high places, and for devils, and for the calves.” 2 Chronicles 11:15. He could believe the Lord when he promised him the ten tribes, but he could not trust the Lord to defend the kingdom.

1 Kings 12:29. In Bethel, only four or five miles from Jerusalem.—In Dan Laish, the colony of Dan, in the north-east point, and the other in sight of the temple. Judges 18. The latter was very provoking.

1 Kings 12:31. A house of high places. As the temple was the cathedral of the synagogues, so this was to the high places the mother synagogue of Satan and the sodomites.

REFLECTIONS.
We now come to the wane of Solomon’s glory, and the partial fall of David’s house. His grandsons, now illustrious princes, had lost sight of the sire’s piety, and rioted in voluptuous pleasures. God therefore was resolved to humble their pride; and mark how this was brought about, while those princes dreamed of nothing but perfect safety and repose. A claim was made for the removal of some oppressive imposts, which had probably been laid on with the promise of a speedy remission. While the temple was building for the glory of God, while the palaces were rising as ornaments to the throne, and while the frontiers were fortifying for the safety of the empire, no one dreamed of complaints. But when the national works are accomplished, the minister of finance finds it very difficult to remove one tax without imposing another, for the scale of national establishments generally exceeds the public revenues.

The elders, before they urged their claims, took care to recal Jeroboam from Egypt, whom they had applauded as a patriot, and revered as merit in exile. This measure was adopted that Jeroboam might aid them by his counsel, and embolden them to address the new king in a firm tone. But Jeroboam, confident that God had given him the ten tribes, was not wanting to avail himself of the fermentation, to aim directly at the throne. Such was the critical posture of affairs, when Rehoboam went to Shechem to receive the crown.

The next object which strikes us is, the extraordinary folly and infatuation of this prince. He was, during life, the heir apparent. He was now about forty years of age; yet he had neglected to cultivate, by engaging civilities and impartial promotions, that good understanding with the heads of the several tribes, essential to make the wheels of government move with ease. The spirit of independence in those tribes being coëval with their existence, it ought to have been managed, not insulted. But this prince, it would seem, had been accustomed to flattery, to indulgence, and in every thing to have his own way. Unacquainted with himself and with human nature, he had habituated himself to despise the proverbs of his sire, and to follow passion and inexperience. Hence those extravagant notions of the royal prerogative. Hence the contempt he showed to the hoary senate of his sire, and the obstinate adherence to the haughty advice of companions who flattered the royal passion. Hence that revolting answer to the plaintive but intrepid elders: “My father chastised you with whips, but I will chastise you with thorns;” for so it is often read. Hence that most preposterous act of sending Aduram to quell the tumult, whose office as minister of finance rendered him the most obnoxious man in the kingdom. Hence also that disgraceful flight in his chariot, destitute of a crown, and pursued with the curses of a revolted people. The stability of the throne does not consist in old forms, but to live and reign in the hearts of a loyal people.

From the extraordinary folly of Rehoboam, we turn our views to an extreme, equally fatal in the policy of Jeroboam. This man was designated as the scourge of David’s house by revelation: chap. 11. He had the offer of David’s covenant on condition of David’s fidelity. But now, elated to find himself on the throne, and gratified to find the reins of government in his hands, he presumed to trust in an arm of flesh, rather than rely on his father’s God. His eyes, familiar with the Apis or ox, adored at Memphis and at Hierapolis, and confident that one of the cherubim in the Holy of Holies had a face like an ox, Ezekiel 1:10, he dared to establish two calves in his own country. To this he was much emboldened, no doubt, by the persecution and apostasy of Solomon; but the most weighty consideration was the disposition of his more pious subjects, still to worship at Jerusalem. He feared, lest by spending a few days in the temple three times a year, they should gradually revert to the house of David. Hence he pleaded the universality of JEHOVAH’S presence; and to give the greater sanctity to his scheme, he placed one calf in Bethel, famed as a place dear to heaven because of Jacob’s vision; the other in Dan Laish, the hoary seat of idolatry, because of the plundered teraphim and seraphim of Micah. Judges 18. To be unencumbered in his humour he banished all the priests and levites, noble by birth, and made priests of such as were willing. The erection of those idols was a great sin; it likened the Deity to a calf that eateth grass. It was a most presumptuous sin, because by this transgression the whole nation had once been brought to the verge of destruction. Exodus 33. It was nevertheless deemed consummate policy for the safety of the kingdom, though it proved the total destruction of Jeroboam’s house, and ultimately the destruction of the ten revolted tribes. How vain then are all attempts to seek safety out of the Lord’s covenant protection. Above all, how daring and impious is it for a mortal man to abuse religion, by making it subservient to his interest; or to attempt innovations, not to say subversions, of the religion revealed from above! 

13 Chapter 13 

Verses 1-34
1 Kings 13:1. Bethel. See the notes on Genesis 28 :1 Samuel 2 :1 Kings 12. The man of God from Judah is called Jaddo by Josephus.

1 Kings 13:2. Josiah. Cyrus is mentioned by name, as well as Josiah. Isaiah 44. 45.

1 Kings 13:9. Nor return by the same way: a hint that if we have walked to the profane feasts of the wicked, we should return to Zion by a new and living way.

1 Kings 13:11. An old prophet. The Chaldaic reads, a false prophet.

1 Kings 13:18. An angel spake to me. Truly so; the devil prompted him to dishonour the prophet. What a caution, not to believe every spirit, but to “try the spirits,” by the sure tests of holiness and truth.

1 Kings 13:31. Lay my bones with his bones. Here the LXX give us an erroneous paraphrase, “That my bones may be saved with his bones, when his prediction shall be fulfilled in burning men’s bones.”

REFLECTIONS.
We are again led on tragic ground, where we may gather some instruction. The Lord having raised up Jeroboam to scourge the haughty house of David, graciously restrained the vast army of Judah and Benjamin from commencing a civil war; for he was desirous first to afford the apostate king some milder tokens of his displeasure. We have seen in the preseding chapter, that the craft and the crimes of this king were very great. Instead of being grateful for past mercies, and relying on the Lord, he followed the idolatrous phantoms of his own mind, and attempted everything to secure the kingdom by policy. The better to deceive the people and allure them to his altar, he mimicked as far as possible, the temple worship. He appointed a feast of tabernacles for the consecration of his idols; and by his munificence, intended to make it a day of consummate gratification and joy to his people. An immense multitude were assembled to partake of the royal treat, and applaud the scheme. His new-made priests were sprinkled with the gore; and pleading the high example of Jacob on that identical spot, they made the lofty altar smoke like a mighty furnace. The king, perverted while in Egypt, and self-appointed as the first of priests, presumed to take coals from the altar and burn incense, while all the people, emboldened by his example, prostrated, at once to insult and adore the God of their fathers.

But mark now, when they were just about to glory in the devotion of the day, how God disconcerted all their joys, by tokens of his high displeasure. While all were prostrate before the calf, there was one stranger clothed in a rough garment, who stubbornly scorned to bow the knee; and this man, waiting a pause of silence, cried with a loud voice, Oh altar—altar! Thus saith the Lord, behold a child shall be born to the house of David, Josiah by name: and upon thee shall he offer the guilty priests who presume to burn incense, instead of innocent victims. Yea, he shall dig up the bones of thy priests, to burn them with the living. And this is the sign that the Lord will perform what he has spoken: Behold, the altar shall be rent; and its ashes, with all its victims and fat, shall be scattered. Here was a sign near, to confirm a very remote prediction. Here was a most luminous prophecy, which the darkness of idolatry could not obscure. The priests hearing their sentence, were appalled as criminals at the bar; the elders, confounded in their error, were silent; the king alone had courage to stretch forth his hand and order the prophet to be arrested. But his presuming hand was arrested; he could not draw it back; and the same power which paralyzed his hand, instantly rent the altar, and all their victims shamefully fell into the ash-pit, leaving the multitude affrighted and unpurged. In this sign the apostate Israelites had a full warning to approach that altar no more, lest God should for ever rend them from his covenant and favour. The king feeling the divine power, was also appalled, and supplicated mercy from the angry presence of God; for the men who are boldest in bidding defiance to threatenings, are often among the first to flinch when death stares them in the face. He became a humble suppliant to the prophet, whom but a moment before, he had undoubtedly doomed to die! Entreat now the face of the Lord thy God, that my hand may be restored. Aye; the wicked pray first of all that their pains may he removed. Why did he not pray to his new made calves? Ah, the wicked well know that their gods can do nothing for them in the day of trouble.

In this prophet we see the character of a divine minister of the first class. Entrusted with a high mission from God, he feared not the face of man. He approached the profane altar; he stood before the elevated king, surrounded by his nobles, his priests, his guards; he delivered the terrific message of God, nor softened the severity of its terms. And after the triumph, being still supported by the Lord, he refused the feast and high rewards of the king; he would neither eat bread, nor drink water in so foul a place; he retired with all the glory of sacred reverence, leaving the multitude covered with the greatest shame. Let us meekly learn of this blessed man to magnify our ministry. Let us faithfully deliver the counsel of God, and fairly accuse the wicked at his bar; and what have we to fear from priest or prince, from the rich or the poor, while God is our shield? Above all let us not eat bread at the wicked man’s table, so as to give him countenance, while he is resolved to retain his sins.

While God was thus displaying his power, and covering his cause with glory, it was high time for Satan to be busy, lest he should lose a kingdom which now promised him full sovereignty. The multitude were indeed vanquished, and by a single servant of God; but he had yet one friend in Bethel, an old prophet; and Satan has no faster friends than apostates in religion. The sons of this man went home, and recited to their father the sermon, the courage, and the prodigies of the man of God; and while they spake, their looks seemed to reproach him with bearing no resemblance, except in name, to so divine a person. The old man who had stayed at home during the declension, having long lost the spirit of his profession, now felt all the springing of a rival pride. He had lived neglected and despised, and could not bear to see a brother so greatly honoured, and little less than adored. He had been a temporizing prophet, and the wicked ever wishing to make others like themselves, he resolved to make the stranger temporize also. He overtook him sitting under an oak, hungry indeed, but feasting on reflection, while his exhausted ass cropped the herbage of the open way. Unable by arguments of affected courtesy to move the minister of heaven, he at length dared to forge a revelation in the name of God. The unsuspecting prophet, somewhat dazzled with the glory of the day, and pressed with hunger, hastily believed, and obeyed the seducer. He thought himself safe in the house of a prophet. But while the food was in his mouth, the word of the Lord came to the deceiver, for God has sometimes spoken by such men, when they have obtruded themselves on his regards: and he declared that the carcase of the disobedient prophet should not come to the sepulchre of his fathers. Happy indeed, that this sentence was denounced against his body only; his mind not having presumptuously consented to dishonour God. The old prophet had scarcely time to triumph in his success, or to tell his neighbours that he had done more by his address than Jeroboam could do by his presents; nor had the terrified priests of the broken altar time scarcely to reproach the cause of all their terror with a defection worse than theirs; before travellers told what they had seen, namely, the lion divinely commissioned to kill the prophet, to guard his sacred corpse, and protect his ass. Nor was it a less evident mark of an instructive providence, that this prophet was interred adjacent to the profane altar, and an inscription affixed on his tomb: for however much the idolaters might exult in his death, his sepulchre would announce both to them and their children, the still greater punishment suspended over their heads.

In the charge which the old prophet delivered to his sons, to bury him by the bones of the man of God, we see realized the wishes of all hypocrites and temporizers with the sacred ministry. They would wish to partake of the altar, and be famed for wisdom and talents; above all, they would wish to die the death of the righteous, and be mingled with their dust. There is however one difficulty in the gratification of their final wishes, the angels of God shall gather out of his kingdom all that offend, and shall burn them with unquenchable fire.

Lastly, we cannot but lament that this extraordinary mission had but a momentary effect on the king. Israel was accustomed to revolt. So was it with the Jews in our Saviour’s time; so it is with sinners in our own time. When the hand of God is removed from a wicked man, his devotion is dried up like the morning dew, and the evil fountain of his heart flows again in its former course. 

14 Chapter 14 

Verses 1-31
1 Kings 14:2. Ahijah the prophet; an illustrious man of God, now full of days, and full of grace.

1 Kings 14:3. Ten loaves. A rustic present, that it might not excite suspicion of a royal visit. It is usual in all Asia and Africa to approach illustrious men with a present as a mark of respect, and not as a bribe. 1 Samuel 9:7.

1 Kings 14:6. I am sent—with heavy tidings. The whole speech which follows, assumes the highest character of judicial eloquence, and a majesty becoming the dignity of the oracle.

1 Kings 14:17. Tirzah, Latin “Thersa,” a most beautiful city, situate on a hill, about three hours northeast of Samaria. Song of Solomon, Song of Solomon 6:4. It was the seat of government till Omri built the latter city.

1 Kings 14:21. Rehoboam was forty and one years old. This is supposed to be a mistake, and that he was only twenty one, when he began to reign. But we know the particular time of his birth, from the forty years which Solomon reigned; the Hebrew may therefore be correct.

1 Kings 14:25. Shishak king of Egypt. See 2 Chronicles 12:2, where this invasion is more fully related.

REFLECTIONS.
Having in the preseding chapter seen the triumph, the error, the punishment of the man of God, and the impenitence of Jeroboam, notwithstanding all the prodigies which the Lord had granted, we come now to trace his punishment. The first stroke fell on Abijah, his less offending son, and the heir apparent; and it is very mysterious that the Lord should smite the son for the instruction of the father. If this hard stroke failed to bring the king to his right mind, it was a signal happiness for the child, as it delivered him out of the miseries of this sinful world, and concealed him from the total extirpation of his father’s house. We should never murmur at the death of children, because we do not know the evils which might befal them in future life.

Jeroboam, smitten in his son, was embarrassed what to do. He had no faith in Bethel, nor in Dan; and to go and entreat the Lord would expose both his calves and his priests to utter disgrace. He therefore resolved to send his wife to do it in disguise: but how preposterous was the plan. If the prophet, now blind and retired, God often heavily afflicting his most favoured servants, was to receive a revelation concerning the issue of this prince’s sickness, why did it not enter the king’s mind, that God would at the same time discover the disguised inquirer. Oh what straits, what shame and difficulties do the wicked often reduce themselves to by their sins. And how could he expect that God would grant him an answer of peace in his sins? Learn then, oh my soul, never to approach the Lord in disguise, but with the simplicity of a child; and never in thy sins, for the prayer of the wicked is an abomination to the Lord.

We learn farther, that the answer which God grants to wicked men, accords with their conscience and moral state. The king in his trouble sought to Ahijah for comfort, because this prophet had foretold his elevation to the throne; and comfort he would have received, had he served the Lord as David, whose throne he shared; but being an apostate, he is reproached with his sin; he is apprized that every male of his house should die an unnatural death, and their carcases be exposed to the dogs and the fowls. That the prince now sick, should alone die in his bed, and even as soon as the mother’s feet entered the city, and that the Lord would raise up another king to execute all his vengeance on Jeroboam. What a mirror for the great, the proud, and all who set themselves above the law of the Lord!

From the imprudent and unsanctified manner in which Jeroboam sent to enquire of God, during the sickness of his son, let us learn, under the like afflictions, not to pry with unhallowed freedom into the secrets of providence. What would our weakness and fond affection say? Our children are dearer to God than to us: if it be his sovereign pleasure to take our Abijahs from the evil to come, let us adore and weep in silence. So did the Psalmist: “I held my tongue and kept silence, for it was thy doing.”

And why wish to know the issue of a mortal sickness before the time? If a man or an angel was commissioned to tell it, he would be an Ahijah with heavy tidings. And is there any consideration more sanctifying than the suspense of providence? A whole family in tears, a whole family purging itself from sin, and renewing its covenant with God, is a sight the most lovely under heaven. But woe to the families who seek the Lord in their sins: other strokes of the ax yet remain, till they are rooted out of the earth. Oh Jeroboam, Jeroboam! wounded and weeping under the arrows of Omnipotence, thou knowest the truth; why wilt thou pervert the worship of the Lord? Why wilt thou, and against miracles, plead the example of Jacob, and call the kneeling to thy calves the worship of JEHOVAH? Jacob had no idols around his altars. Why should thy crown be dearer to thee than salvation? Why shouldest thou forfeit thy covenant, destroy thyself, thy family, and thy people? Oh Jeroboam, Jeroboam, that thou hadst hearkened to Ahijah when he rent thy garment. Oh that thou hadst hearkened also to the man of God when he rent thy altar; then had thy people been happy under the wings of JEHOVAH, and he would have built thee a sure house. But now there is no more remedy.

In Judah we have here a farther subject of lamentation. Corrupted by high example, and by bad neighbours, he also did evil in the sight of the Lord. He continued to profane his country with the worship of many idols. In morals he resembled the Canaanites whom the Lord destroyed. Therefore Shishak king of Egypt was commissioned to humble him in his pride. He stripped the temple of all the golden shields, and all the cups which Solomon had prepared. Thus the Lord from the first to the last, dealt with his people according to his covenant. When obedient he caused them to inherit its blessing; and when disobedient all its curses assuredly pursued them; and thus the Lord will ever deal with his church and people. 

15 Chapter 15 

Verses 1-34
1 Kings 15:4. For David’s sake; for the sake of the covenant which God had given to David. Forgetful children may for a time have their father’s mercies. David was indeed the light and joy of Israel.

1 Kings 15:12. He took away the Sodomites out of the land. That is, he put them to death, though Jeroboam had spared them: 1 Kings 14:24. If the magistrate fail in this duty, heaven will not fail in laying the sin at his door. These men being consecrated, were guilty of the indecent rites performed to Priapus their god.

1 Kings 15:13. She had made an idol in a grove, Astarte or Venus. Ashtaroth is the plural. See Joshua 23:7.

1 Kings 15:17. He built Ramah, north of Anathoth; a key to all the north roads, and only a half stage from Jerusalem.

REFLECTIONS.
Rehoboam reigned not half the time of his fathers. He distinguished himself by nothing but folly and weakness. Abijam’s reign was also wicked and short. The Lord took him away, that he might elevate the righteous Asa in compassion to his people: and a good king is among the best gifts of heaven to a favoured nation. The first act of this prince was to rase to the ground the houses of wickedness. This was a wise and sacred step. Vice unmans a whole nation, and arms heaven with vengeance against it. The measure was highly politic; for when the wicked have long been permitted to commit iniquity with impunity, they not unfrequently venture to offend against the state, and against the public, deluded by hopes of the same impunity. Yea, and those who languish and pine away with disease, breathe curses on their country, that houses of infamy were suffered to exist.

He purged religion also of idols, and degraded his own mother for having an idol in a grove. Her crime was the greater because of her influence and birth; and though kings should not interfere with God’s prerogative in matters of faith; yet they have an undoubted right to punish crimes in the ministers of religion with peculiar severity, and to compel their people to a due attendance on public worship. Asa, notwithstanding his zeal, left the groves uncut down. It would be pleaded that they were retiring places to the cities, ornaments to the hills, and that Abraham had planted a grove for the shady and retired worship of the Lord. It is true, the groves, when the idols were destroyed, did no harm; yet it is safest rigorously to obey God, and with our sins to cut off all the occasions of relapse. With these views, Constantine the Great, demolished the stately temples, that the church might rise secure in righteousness and truth.

The Lord preserved this faithful prince, conformably to his covenant, from the wicked designs of Baasha, though he was a military man, strong in forces, and popular in the army. This Asa did partly by force, and partly by claiming the alliance which had long subsisted between the house of David and Benhadad king of Syria. This was a mark of the want of faith in God, as he had a strong army; and he is justly blamed for sacrilege in sending this king the specie from the Lord’s house.

This bloody Baasha, probably taking occasion by some military blunder of Nadab, his young master, while besieging Gibbethon, had availed himself of his popularity to induce the army to declare him king. Then, as Jeroboam had conceived his safety to exist in preventing Israel from going to the temple, so this man thought his diadem insecure, if a single branch of Jeroboam’s house remained alive. They were all massacred, and their bodies treated with indignities beyond a name. Hence this man, acting solely for his own safety, fulfilled Ahijah’s prophecy against the house of Jeroboam: 1 Kings 14:11. Lord, how vain are all attempts to seek a refuge out of thee: and how sure are the men who obstinately depart from thee, to meet with death in the error of their way. 

16 Chapter 16 

Verses 1-34
1 Kings 16:2. I exalted thee. Baasha was raised from the ranks to regal dignity.

1 Kings 16:7. Jehu son of Hanani the prophet; the only case I think in which a Father and a son were so favoured.

1 Kings 16:8. Elah reigned two years. Omri his Lieutenant-general, slew his young master while merry with wine—the worst and foulest of crimes. A nation without order and government, liable to be overthrown and oppressed by any popular hero, is in a deplorable condition. Rome fell while her generals were aspiring at the purple. Oh happy England, to have a Senate of Lords and Commons to enact wise laws, and to bring the proudest culprit to the bar.

1 Kings 16:24. Samaria. The fortifications being ovallar, gave it the appearance of a royal crown.

1 Kings 16:33. Ahab made a grove; made an image, an Astarte, the Venus of the Sidonians. Our version always renders the Hebrew wrong, as Selden on the gods of Syria contends. See Joshua 23:7.

1 Kings 16:34. In his days did Hiel build Jericho. It had lain in ruins under the execration of Joshua; yet the suburbs formed a new city. In our Saviour’s time Jericho had become the second city of the jews. Joshua 6.

REFLECTIONS.
The sacred history still proceeds with a succession of kings and conspirators, and with a succession of punishments correspondent to their crimes. Baasha had seen all the evils he had brought on the house of Jeroboam; yet he presumed to live in the same course of crimes, and never dreamed of the same punishment. He neither amended his life, nor reformed his country. How infatuated are all wicked men; and even men in their professional capacity, distinguished by a strong understanding, and the most brilliant actions. Their pride, spurning the humiliations of grace, hurries them on to the precipice of destruction.

Before heaven struck the blow at this destroyer of Jeroboam’s house, it gave him a fair warning by Jehu the prophet; and though no mercy was promised, yet as in the case of Nineveh, mercy was implied. And had Baasha repented, the Lord would have postponed the punishment, or wholly repented him of the evil. But this distinguished rebel, scorning instruction was presently cut off. And scarcely had Elah his son ascended the throne, before Zimri slew him when drunk at the feast. Men who have no care of their own salvation, think little of endangering the souls of others. Happy if a thousand admonitory cases might warn the men addicted to intoxication, lest they should repeat their folly once too often. He slew also every relative of the king. Thus the wicked mock the judgments and warnings of God, who makes them a dreadful scourge to one another, and mocks when their fear cometh, and when they cry for mercy.

Zimri having done all this tragic work, though from the worst of motives, is not to go without reward. Divine justice is sometimes in long arrears with the sinner, either because it awaits his repentance or has some other work for him to do; yet the reward in the end is sure. With Zimri it was otherwise. Vengeance slumbered only seven days. The army besieging Gibbethon, shocked with his atrocities, declared Omri king. They raised the siege, stormed Tirzah, and the desponding traitor burnt himself alive in the palace. But oh, when once political tempests rage, who can say when they will subside. Libni, thinking he had fairer claims to the crown than Omri, became his rival, and occasioned a civil war for four years. But Omri having triumphed over his rival, and built a palace and fortress in Samaria, was not suffered to enjoy it.

Ahab, following close on the steps of Omri his father, distinguished himself solely by excelling him in wickedness. His marriage with Jezebel a Tyrian princess, who seems to have been a priestess also, and trained from infancy to intrigue and crimes, was the total undoing of the good propensities he might have discovered in his youth. He built a temple for Baal in Samaria, the Jupiter of Tyre. He erected an altar, and consecrated four hundred and fifty priests, to whom were added four hundred prophets of the grove. The splendour of his devotion attracted the court and the crowd. The altars of Bethel and Dan were consequently much neglected; and it is easy for the court, which make pleasure and preferment its real divinity, to change its religion with the royal pleasure, for as St. Evremond politely said, it is counting his Majesty a heretic to differ from him in religion. A change of faith in Ahab’s courtiers was a small object. Had he set up his own image instead of Baal’s, it would no doubt have been adored as the idol in the plains of Dura. The knowledge and love of God were lost; vice everywhere prevailed, and real piety was driven to the dens and caves of the earth. In this gloomy and wicked reign we are the less surprised that Hiel, a rich and distinguished infidel of Bethel, should obtain a royal grant to rebuild Jericho. This man had long sneered at Joshua’s curse on this ancient seat of wickedness, and he longed to give his country a proof of his superior views in religion, to those found in the law; and he wished to build for himself and posterity a splendid mansion in the city. But alas, his firstborn and heir died as he laid the foundation; all his other children died as the work advanced; and when he came to set up the gate, Segub his youngest son gave up the ghost. So the curse of Jericho was transferred to Hiel, and Israel could not but see the requiting hand of God. And what shall we say of Thebes, of Nineveh, of Babylon, and Carthage, those most ancient seats of wickedness. Surely their ruins to this day declare to posterity, that the curse of heaven rests on places so deeply polluted. Surely it is fools, and fools alone, who make a mock of sin. 

17 Chapter 17 

Verses 1-24
1 Kings 17:1. Elijah the Tishbite. His parentage is not named, but the Jews call him a levite or a priest. He swore to Ahab in the name, not of Baal, but of Jehovah. As the Lord had promised covenant-blessings with an oath, it was just, under these circumstances, to withhold rain and dew by the most solemn asseveration. Elijah had before this travelled as a prophet, and was well known; the Spirit of God having taken him from evil: 1 Kings 18:12.—There shall not be dew nor rain but according to my word. In confirmation of this prophecy, Josephus quotes Menander, a Greek writer, as saying, “In the Acts of Ithobalus there is a record that there was no rain from the month of October, to the month of October in the following year.” Antiq. Judeorum, lib. 8. c. 7.

1 Kings 17:4. I have commanded the ravens. Birds in hot climates seek their prey in the evening, and in the morning. Ezekiel once uses the Hebrew word for merchants, but as they always rest in the evening, they could not feed the prophet twice a day in a secret glen of Galilee. Abulensis, a good Hebrew writer, goes so far as to say that the ravens brought the best cooked meat from Ahab’s kitchen.

1 Kings 17:21. Elijah stretched himself upon the child, using natural means to convey reänimating warmth to the child, as well as divine fervour in prayer, that the immortal spirit might return. When we ask divine aid we must employ all the requisite means.

REFLECTIONS.
Public and national apostasy from God is of the most serious consequence to posterity. There is no medium between repentance and punishment; yea, between repentance and ultimate destruction. In the remaining history of the ten tribes, we are called to contemplate, on the one hand, a nation in the highest stage of apostasy and vice; and on the other, the efforts which heaven made to reclaim them by the glorious ministry of the prophets, and by an awful series of chastisements, till they were ultimately so cut off by sickness and the sword that but a few remained. Hence, almost every circumstance in this history, trivial in itself, is pregnant with moral events.

Ahab having fully gratified his idolatrous queen in the erection of a temple and altar to Baal, and consecrated a vast train of priests, was about to taste the pleasure of all his work; for four hundred prophets of the grove vied one with another in predictions of peace and prosperity. But all at once his hopes were troubled, and all his joys blasted by the appearance of a stranger. Elijah, father of the Hebrew prophets, whose ministry had hitherto been obscure, crossed the Jordan, and obtruded himself on the royal notice. This bold and holy man, after faithfully delivering his message, swore by JEHOVAH, the everliving God, that there should be neither dew nor rain upon the land for an unlimited number of years, until he should return and give it by his word. What power have faithful men when inspired of God! They are invested with the keys, and at the divine pleasure can shut and open heaven, with regard both to temporal and spiritual blessings. James 5. This fact was notorious; the drought and consequent famine are related by Menander, the Phœnician historian, as quoted by Josephus.

The sign followed the ministry, and as the pagan prophets would not fail to say that the drought was wholly occasioned by Elijah’s curse, the Lord ever watchful of his servants, safely sent Elijah to hide in the glens and caverns by the brook Cherith, and he promised that the ravens should feed him; for in extraordinary times the Lord supports the faith of his people by extraordinary interpositions. And how much preferable are deserts, solitude and exile, to apostasy. So Elijah was hid in the cleft of the rock, while all Israel, and the neighbouring nations were examined on oath that they found him not. And Christ the rock cleft for man, can hide us from every storm.

When the brook dried up, in the course of the summer, God not willing to entrust his faithful servant among apostates, sent him to Zarephath among the gentiles. On approaching the gate he found a meagre woman gathering a few sticks, that she might eat her last cake with her son and then die. He begged a little water, an article both scarce and dear. Seeing her ready to do this favour, for charity should distinguish the poorest believer, he asked for a little bread also; but on opening her sad case he promised her in the name of the Lord, that her barrel of meal should not waste, nor her cruse of oil fail, till the day that the Lord should send rain on the earth. She believed the word of the Lord, and obeyed his servant. She risked her last bread in time of famine to shelter this prophet; and according to our Saviour’s intimation, Luke 4., she is a striking figure that the gentiles should embrace the gospel and cherish its ministers, while both were rejected of the Jews. Happy family, still living by faith; for reason saw nothing but food which might every day be exhausted. It seems however an invariable maxim of providence, that most of those who are greatly honoured should be greatly tried. The son, the only son of this widow, so miraculously saved from famine, suddenly sickened and died, even while Elijah was yet concealed in her house. Perhaps the continued miracle had elated this widow’s soul, and now it was requisite that affliction should sanctify it; for God is jealous of our affections. In her anguish she expostulates with the man of God for having suffered her son to die, and because of her past offences. In all our afflictions it is wise to draw a parallel between our sins and our punishments, and to examine both the nature and the fruits of our repentance; and it is well to consult with aged ministers in our grief. The Lord had compassion on his prophet and on this faithful woman, and restored her son to life again. So Jesus has stooped to our humanity, and prayed over us, and raised our souls to a heavenly and divine life.

Elijah’s peculiar situation in this widow’s house may teach ministers what duties are due to those families who show them kindness because of their work. We should endeavour to feed them with the bread that cometh down from heaven; to raise their children from a spiritual death in trespasses and in sins, so far as God shall bless our word and hear our prayers; and to comfort and encourage them to the utmost of our power in all their troubles and afflictions; for God has promised that they, as well as we, shall receive a prophet’s reward. 

18 Chapter 18 

Verses 1-46
1 Kings 18:1. After many days. About the end of the third year, leaving six months more for the crops to be sown and ripened, which harmonizes the new testament with the old. Luke 4:25. James 5:17.

1 Kings 18:5. Go to all fountains—and brooks. It had rained in some corners of the land, for “one whole city had gone to another city to drink water.” No doubt there were some very deep springs that would run for more than a year.

1 Kings 18:13. Jezebel slew the prophets of the lord. Ah, idolatry, bloody idolatry, cruel as Moloch, such are thy characters to the present day.

1 Kings 18:19. Send and gather to me all Israel. As kings were princes in the state, so the father of the prophets was always regarded as a prince in the church; and when he spake by the word of the Lord, obedience was required. The prophets of Baal would not like this summons; but their honour was at stake. Jezebel worshipped Venus, and therefore supported four hundred prophets of the groves, which had some distinction from Ahab’s four hundred and fifty prophets of Baal.

1 Kings 18:28. Cut themselves—with knives, for Satan delights in human blood. Laërtius, Martial, Lucian, Plutarch and others, mention cases of like nature in which the priests have cut themselves with hatchets, as well as knives. This horrid practice is forbidden in the law. Deuteronomy 14:1. Jeremiah was forbidden to do this for the Jews: 1 Kings 16:6. St. Paul forbids the Thessalonians to sorrow as the heathens, by all such extravagant cuttings. When the king of Taheita died, about the time when the missionaries first arrived, 1795, almost every person in the island gave himself a wound, and one man ran a spear through his arm.

1 Kings 18:33. Water—pour it on the burnt-sacrifice. See note on Isaiah 12:3.

1 Kings 18:40. Take the prophets of Baal—Elijah brought them down to the brook Kishon, and slew them there. They had blasphemed against the Lord, and murdered his holy prophets:—now their day was come. It was an ancient custom, both in Asia and Africa, to slay men over running waters, lest the land should be defiled. It was a general law to wash and purify, after the effusion of blood. So Æneas, as cited, Genesis 31:19.

REFLECTIONS.
While Elijah enjoyed his grotto in Cherith, and while he richly feasted on bread and oil in the widow’s house, his country was exposed to the utmost calamities of desolation and anguish. The verdure was vanished, the flocks were slaughtered; and every landscape, once so charming, exhibited marks of God’s high displeasure, and warned the yet surviving inhabitants to fly from the accursed place. But God is ultimately compassionate to man, wherever the dawns of repentance appear. Towards the close of the third year, either to effectuate a national reform, or still persevere in vengeance, till the land was consumed, he sent Elijah the second time to Ahab. How dreadful then is apostasy in religion! Let us fear to set up pleasures, or riches, or any creature as an idol in our heart. It forfeits the divine favour, and will ultimately expose us to his indignation.

In those evil times we cannot but admire the extraordinary piety of Obadiah, Ahab’s steward. Being a true worshipper of God from his youth, he changed not his religion with the court; and though he could not go to Jerusalem, he would nevertheless look towards the sanctuary when he prayed. This man’s piety was proof against the fear of man, the revenues and honour of his situation, yea against the menaces of his life. This man risked the royal favour and his own life, to feed a hundred servants of the Lord whom he hid in two caves, that if the one party should happen to be discovered the other might escape. Yet when Elijah appeared, his faith was not exempt from some shades of weakness and fear. Knowing that Ahab was fully resolved to put Elijah to death, he feared to introduce him into his presence.

The interview between Elijah and Ahab is extremely interesting. About three years had now elapsed since this man of God had announced the drought by oath, and for the greater part of that time the king had sought his life; now the exiled prophet boldly presents himself, and with an overture of grace in case of repentance.

The wicked, oppressed for their sins, are ever prone to lay the blame on others. Art thou he, said Ahab, that troubleth Israel? It is their enemies who have slandered them, it is rogues who have deprived them of their property, it is avaricious people who have taken advantage of their ignorance, or coalesced for their ruin. They are so full of the faults of others that they forget to see their own.

This charge Elijah retorted with an overpowering conviction. ‘I have not troubled Israel; but thou, and thy father’s house have departed from the national covenant, so often ratified by heaven, and so often sealed with marks of the divine favour; and yet ye have gone and served other gods. Therefore those long predicted calamities have come upon you; and I have merely warned, and sentenced you, as the minister of heaven. And now I come with a message of mercy, provided the nation shall reform. Send now and gather all Israel to mount Carmel, for God will honour his altar with the ancient tokens of his presence; and I surrender myself to thy care as a pledge that I will abide the test.’ The apostle Peter in a similar manner exhorts christians to be ready to give an answer to every one who shall ask a reason of their hope. So St. Paul was not ashamed of the gospel, but was ready to preach it at Rome in the face of an enlightened world.

How affecting was the interview on Carmel, between the venerable Elijah and the elders of Israel. They look embarrassed and ashamed. It being now but sixty six years since Jeroboam began their calamities by his calves, many of them had attended the altar of JEHOVAH, and the worship of his temple. But now their glory was departed, and their country become a desolation. The prophets and priests of Baal, either infatuated to accept, or unable to evade the test, stood trembling at a distance, as two battalions who must this day either storm heaven by frantic prayers, or atone with their lives for the multitude of martyrs they had made of God’s most faithful servants. Thus while all parties looked to Elijah, he broke the silence. How long, said he to the people, halt ye between two opinions? They answered him not a word: they had erred and were ashamed, what could they say? Let them, continued he, give us two bullocks; and on naming the fire, the ancient test of the true religion, they all said it is well spoken. So the priests having the preference, were obliged to prepare the altar.

From the confusion of those prophets and priests, and from the severe satire and raillery of Elijah, we learn that profane and infidel men shall be mocked and derided in the day of trouble. God will retaliate all their maxims and illusive hopes. Proverbs 1:24-25. He will bid his languishing foes go to their pleasures for peace, to their principles for support, and to their physicians for health. If stern justice once ascend the throne, mercy retires from the bar.

God we see will support his faithful servants in the hour of danger and temptation. The Lord who had sent Elijah in this extraordinary way to address his servants, sent also the promised fire from heaven, gladdened the misguided people, and confounded all his foes. So he had honoured the sacrifice of Abraham, of Aaron, and of Manoah. So he honoured the christian church on the day of Pentecost, and made his praying servants triumphant over all their foes. And where is the fearful and timorous mind; where is the soul injured by the breath of infidels, the sincere and devout soul which has partial doubts of the truth of christianity? Come to God, my weak and trembling brother, come and pray for pardon in the name of Jesus, as Elijah prayed in the name of his fathers’ God, and he will glorify the Saviour’s name by shedding abroad his love in your heart. While musing, or while hearing, or while praying, the fire from heaven shall kindle on the altar of your heart, consume your corruptions, and be an abiding witness of the true religion; and as God would not hear those idolaters, but heard his faithful servant, so he will not hear idolaters still. If Jesus was not the true God, and the eternal Life, he would no more set a soul at liberty in a gross act of idolatry, than he would hear the prophets of Baal.

If we put away our sins, as Elijah and the elders executed the sentence of Moses on the leaders of idolatry; if we renew our covenant with God as Israel now did on Carmel, and if we pray for blessings as this prophet prayed for rain; then the Lord will fulfil to us and to our children every temporal and spiritual blessing of the new covenant of our Lord and Saviour Jesus Christ. 

19 Chapter 19 

Verses 1-21
1 Kings 19:2. Jezebel swore to destroy Elijah. Ahab would perhaps have received the prophet as his monitor and guide, had it not been for this woman, now given over to a reprobate mind.

1 Kings 19:11-12. Wind, earthquake, flames were the ancient array, in which the Divinity was pleased to make his will known to man. Psalm 18., 114. Habakkuk 3.

1 Kings 19:15. Anoint Hazael. The prophet must travel another circuitous journey of five hundred miles.

1 Kings 19:19. Cast his mantle upon him; a prophet’s cloak, for they were known by their dress. It was also a figure of the unction of the Spirit, in divine endowments for the work. It was a divine call to leave agriculture, and travel through the land feeding the flock. Thus the Lord calls his servants from the treasures of his providence.

REFLECTIONS.
We have seen Elijah magnify the Lord, and doing honour to religion on Carmel. We have seen him gird himself, and run with the agility of youth to grace the return of Ahab, after purging the country of the idolatrous priests. But prophets can find little rest in a land where God is not revered. New troubles, and a new exile were prepared for Elijah, on the part of Jezebel. This worst of women, unawed by the divine judgments, swore by the life of her gods to take away the life of the prophet.

But mark how God preserved his servant from her malice. She was so transported with rage that she could not conceal her purpose: and Elijah, feeling an unaccountable transition from courage to fear, fled from his polluted country to the rocks of Horeb, where God had once given water and manna to his sojourning people. And where can the afflicted and the disconsolate fly, but to the bosom of their God? From Beersheba to Horeb was usually eleven days journey; though now this holy man, wandering like his ancestors, was forty days in reaching this hallowed spot. The first day, being weary with wading through the sands, and wearier still with the gloomy reflections of his mind, he sat down under a tree to enjoy his grief. What, said he, is all the glory of Carmel lost by a single woman: has fire falling from heaven failed to convert a faithless people! Must idolatry shoot up again, and with the greater strength for being cut down. Oh Israel, Israel, once the chosen people, for thee I have no more hope. If the revealed presence of the Lord has failed to reclaim thee from idols, all other means are unavailing. Not a prophet now remains alive, nor a knee that has not, or must now bow to Baal. My hopes are all fled, my work is done: Lord let me die, for I am not better than my fathers. The highest courage we see, and the most spotless piety are not exempt, on some occasions, from great weakness and temptation. Their horizon is beclouded, and discouragements overshadow the soul. Thus Job, thus Moses, and thus Isaiah for a moment were distressed. So David, a little before the crown was laid at his feet, said, I shall one day fall by the hand of Saul; and Jeremiah sighed for a lodgingplace in the wilderness.

The Lord however is wont to encourage his tried and faithful servants in temptation, with the choicest marks of his favour. The ravens indeed brought Elijah neither bread nor flesh; but when he had slept away the weariness of his limbs, and the anguish of his mind, an angel brought him a cake and water, that in the strength of this meat he might travel to the mount of God. So Jesus comforts us with promises, with ordinances, and with all the aids of grace, that we may run and not be weary, that we may walk and not faint.

We have next, God’s approach to his poor and dejected servant. The word of the Lord came to him first, to apprize him that his Maker was near; and that he might utter the anguish of his soul. Then a tempest went before, and disengaged the rocks from their ancient seat. Then the earth trembled, as formerly at the Lord’s approach. Next, a fire devoured before him; all of which show that the elements fulfil his pleasure, and that hosts of angels presede his presence. All these Elijah, sheltered by his cavern, sustained; but when he heard a calm and gentle voice he trembled also, and wrapped his face in his mantle. And while thus revering, the Lord said, What doest thou here, Elijah? Should the first of prophets be concealed in a cave? Shouldst thou shrink from the contest while winds and flame, while heaven and earth are engaged in thy defence? Wish not to die; thou hast yet a great and terrible work to do. Thy ministry of mercy having failed of effect, I will henceforth make thee a minister of justice. Go and anoint Hazael to be king over Syria, and Jehu to be king over Israel; and him who escapes the sword of Hazael, shall Jehu slay. Go also and anoint Elisha to be prophet in thy room, for I have yet seven thousand men who have not bowed the knee to Baal; and I will never forsake them. God’s first care is over the church, to remove her enemies, and to raise up a succession of faithful pastors. Oh how sanctifying is God’s approach to man; how compassionate is he to his discouraged servants. Oh what comfort he is preparing for his people, and terror for the impenitent. Thus God still approaches man by the gospel. A tempest is excited in the sinner’s conscience by the terrors of the law; the rock is rent within by the hammer of his word; and flames of heavenly fire melt and awe the most obdurate heart. Then with calm and gentle voice he soothes our sorrows, and forgives our sins. So also his gospel is preached amidst the four winds of heaven; he shakes all nations, and removes all opposition and power, that his kingdom may stand for ever. Let not his ministers fear: for at the worst of times God is their defence, and heaven and earth are at his command. 

20 Chapter 20 

Verses 1-43
1 Kings 20:3. Thy gold—thy wives are mine. The African princes still send similar messages to one another. Mungo Park mentions one who sent an order to a neighbouring prince to have the houses all made clean, because he was coming with an army to spend a fortnight in his city.

1 Kings 20:11. Let not him that girdeth on his harness boast. A wise answer: no man can tell the events of a battle.

1 Kings 20:13. There came a prophet to Ahab. Since the destruction of Baal’s prophets, religion had revived. The Lord’s altars, which Elijah complains had been destroyed, began again to smoke; and the holy prophets were active in labours and travels. Therefore the Lord now covered Israel with his defence.

1 Kings 20:30. Fled to Aphek, in the tribe of Asher. Benhadad’s army being destroyed, he was now in fact a prisoner, begging his life. What a difference of tone from verse the third.

1 Kings 20:36. A lion slew him. He knew the man was a prophet, speaking by the word of the Lord; this word was no doubt explained to him. He therefore despised the Lord, and lost his life for his sin. “See that ye refuse not him that speaketh.”

REFLECTIONS.
The long famine had made all Israel a desolation. The people had perished by hunger and the sword; had fled for food to neighbouring nations, till the population was small. The elders who had taken refuge, with many of the people in Samaria, were yet few in number, though this was a second year after the famine. The army was only seven thousand, besides a yeomanry of two hundred and thirty. There were indeed seven thousand men who had not bowed the knee; but they had been so persecuted that few of them dared to appear in Samaria, though it is presumed that Baal’s altar was now neglected. How impolitic for kings to persecute good men, of whom in every view they always have need.

Mark next the pride and avarice of Benhadad, otherwise called Adadus. He saw all the desolation of Israel; yet he revered not the hand of God. He was apprized that Ahab and his princes had treasures of gold and silver, notwithstanding their long affliction; of these treasures he resolved to plunder all the cities during their weak and defenceless state. Here is the cause of the war; avarice and pride are sure destroyers whenever indulged.

We learn also the great mercy and compassion of God. Though he had almost consumed his rebellious people; yet being now humbled, and many most precious confessors having returned from their caves to pray for Israel, he would not suffer the enemy to add to the calamities. When they had no courage, he sent a prophet with counsel and a promise of victory. And the Syrians, finding courage where they expected fear, and slaughter where they expected booty, fled with a precipitation and disgrace greater than the insolence with which they had summoned Samaria. Let the christian take comfort from the same consideration, for his sorest afflictions are all proportioned by weight and measure.

God often forewarns those of approaching danger, whom he deigns peculiarly to protect. Strengthen thyself, said the prophet, for at the return of the year, the king of Syria will come up against thee. This was a gracious premonition that Ahab should abstain from idolatry, and keep his army in force; for prayers and arms, have under God, for the most part, been happily united for the safety of empire. The second expedition of the Syrians, proved infinitely more calamitous than the first. It originated in ignorance of God. They, as well as most of the heathens had a notion that the gods were local; that the hills, the valleys, and the seas, had distinct divinities. It originated also in a false sense of honour: they wished to recover the glory so terribly tarnished in the last campaign. But Israel in general, having still adhered to the covenant of their fathers renewed on mount Carmel, God again made bare his arm for their defence. Their little army kept their hill; and the immense invading multitude, not daring to make the attack, looked on for a whole week: and according to Xenophon it was not unusual for an Asiatic army patiently to look on, while an invader ravaged their country. Cyropædia lib. 1. In that time, the little courage they had was all vanished away. The Hebrews descended to slaughter; for a hundred thousand invaders fell on the plain. And taking refuge in Aphek, the angels of God, as in the case of Jericho, killed twenty seven thousand more by overturning the walls under which they were crouched for defence. What a carnage! equally designed to encourage Israel, and to instruct the heathen in the glorious perfections of God. Hence, from the advice of the prophet, let the christian, after victory, learn to keep his armour bright, and let him keep right with heaven, for his enemies will return to tempt him again.

We have next an astonishing reverse of human greatness. Benhadad, who addressed to Ahab a most insolent summons, and menaced Samaria with total destruction, we now find begging his life as the worst of criminals. But Ahab, who it is presumed was divinely instructed to destroy the wanton invader: but Ahab not only spared this Agag, but called him brother, and sent him away with a treaty, though he had twice commenced a war without any provocation. Thus to his folly and his fears, he sacrificed every advantage arising from victories peculiarly the gift of heaven.

By this conduct Ahab forfeited his life and his crown. The Holy Spirit by an obscure prophet led him, as Nathan had led David, to pronounce the sentence against himself. The young man disguised himself with bandages as a wounded soldier, for merit has claims to the notice of kings; and having drawn him to lay down a fair maxim, immediately replied, “thy life shall go for his life, and thy people for his people.” This we shall presently find realized. Let my soul learn to profit by its victories, and never to make a covenant with its sins. 

21 Chapter 21 

Verses 1-29
1 Kings 21:3. The Lord forbid it me, that I should give the inheritance of my fathers. Moses forbids the sale of an inheritance. Leviticus 25:23. Naboth had sons, it is presumed, and the sale would have robbed them; another vineyard would not have been the inheritance of their fathers. As Naboth knew the character of the reigning family, this refusal was an act of high heroic fortitude.

1 Kings 21:8. She wrote letters in Ahab’s name: a crime which would have forfeited the life of another.

1 Kings 21:9. Proclaim a fast, because of the greatness of the sin in blaspheming God and the king. Moses directs that a man who curses his father shall die; and the king is the father of his country. Jezebel is now a saint of the first order; she makes no mention of Baal, but is zealous for the law of the Lord! Naboth and his sons were stoned and died. 2 Kings 9:26.

1 Kings 21:19. Hast thou killed, and also taken possession. Ah, clergy, clergy, who roll in ecclesiastical affluence; how few among you ever ventured to lay the axe to the vices of a court!

REFLECTIONS.
The land of Israel, after five years, had somewhat recovered the effects of the famine; and Ahab having twice by the singular aid of heaven defeated Benhadad, now thought of aggrandizing his palace by gardens and pleasuregrounds. Naboth of Jezreel had a smiling vineyard contiguous to the king’s estate, and it was suggested that this vineyard would add a spacious and splendid appearance to his improvements. Ahab therefore offered Naboth an equivalent in money or in land. How cautious should mortals be of coveting what belongs to another. Why want the house, the shop, or the land of our neighbour, when he is not disposed to let it go? Perhaps, like Ahab, we have not long to live. Perhaps we shall get it with a curse; and then we shall wither, and droop, and die. If it be offered for sale, or offered to let, then every man is at liberty to bid. But the whole tenure of this world is so uncertain, that every earthly good, yea life itself purchased with sin, is bought too dear. In Naboth’s refusal of the overture, we see a fine example of paternal fidelity. The Lord had said, the land is mine: it shall not be sold for ever. Leviticus 25:23. This vineyard having been in Naboth’s family since the lot in Joshua’s time, he considered himself the trustee and guardian of the Lord’s inheritance. Let us learn of this upright man to hold fast the word of truth which has been entrusted to us by the Lord, for ourselves and for our children; and which is able to build us up to an inheritance incorruptible, undefiled, and that fadeth not away. This is the Lord’s inheritance, and we must not surrender our little for the best vineyard which this world can possibly give.

The sorrow of this world worketh death. Ahab went home so depressed that he could not take his food; because he was denied one vineyard, he seemed not to have a single comfort in which he could rejoice. He was so afflicted that Jezebel came to see him; and what can be more dangerous than the consolations of the wicked? Ah alas, how many grieve like Ahab, because they are denied that share of fortune, of splendour and dress, which their foolishness and pride would prompt them to ask. Mercies are heaped upon them; and yet when denied one favourite object, they are gloomy and depressed, and angry with heaven and earth.

In this Jezebel we have a character consummately wicked, very instructive to mankind. She had been educated in the Zidonian school, and was fully initiated into every mystery of impiety and wickedness. She had been long accustomed to shed innocent blood; yea the blood of prophets with impunity. Now she scorned reproof, and mocked at vengeance. Haughty and indignant she would bear no restraint; and to accomplish her purpose she never made a scruple of the most atrocious crimes; for with her there was no crime so great as the obstruction of her pleasure. From nature she had derived a fine understanding, and her personal charms were almost without a rival; but now every vestige of sound wisdom and real humanity she had extinguished from her breast. She had passions at command, had vanquished conscience, and opened her bosom wide to every maxim of infernal policy. Naboth’s fall and Ahab’s grief were to her equal subjects of diversion. Habituated to intrigue she wantonly obtruded her services in the tragic and daring plot, which was entirely her own. Having forged the king’s name and applied his seal, she commanded the judges of Jezreel to select two men, well instructed for Naboth’s ruin; and to impress the public by proclaiming a fast, for the worst of men are ready to avail themselves of religion when it will serve their purpose; she joined them in expressing the deepest concern that the land might be purged of such daring and atrocious crimes. She commanded them in particular to accuse Naboth of blasphemy against God, which would forfeit his life; and of blasphemy against the king, which would forfeit his lands. How cautious, how guarded was this scheme; and to be sure, nobody would think of calling the king to an account, or of asking him for evidence; and of the queen, no one would think her worse, or ever dream that she was privy to the plot.—Rejoice wicked woman; rejoice in the most successful of thy plans. Thou hast triumphed in the sight of heaven and earth; religion and law have favoured thy designs. Naboth is dead, and the vineyard is thine own: send now thy husband to take possession. But know a maxim, a thousand years more ancient than thou: know that the triumphing of the wicked is short, and the joy of the hypocrite but for a moment. Know that thy plot, so complete in thy esteem, contained an important oversight. Thy letter was not against Naboth; he is taken from the evil to come, and out of thy power; it was a sentence against thyself, for in the place where the dogs licked up his blood, they shall lick up thy blood!

In Ahab we see that they who are partakers of other men’s sins, shall be partakers of other men’s punishments. Ahab complied with his wife; he went down to his vineyard, and tasted the forbidden fruit. He was surrounded with his flattering courtiers, and with a multitude of workmen. He was busy in executing the most approved plans. Unwilling to consult his title, he looked forward solely to improvements, and anxiously anticipated the extended beauties and retiring graces of his palace. Thus was Ahab employed when Elijah obtruded among the throng; when he thunder-struck and appalled the crowd by unravelling all the nefarious mystery, justifying the innocent Naboth, and denouncing against the guilty king the most terrific sentence of the Almighty. Hast thou killed and taken possession! Behold, in the place where the dogs licked up the blood of Naboth shall they lick up thy blood, even thine! Oh what silent but expressive looks would the poor now cast on Elijah, on Ahab, and on one another. And from this prophet, let christian ministers learn to strike at all reigning and recent vices in the places where they exercise their ministry, and let them not fear the rank and influence of those who offend, for God requires fidelity in his servants.

Wicked men generally resent the first and more poignant strokes of the rod. The king, with all the revoltings of an indignant pride, said to Elijah, Hast thou found me, oh mine enemy? Yet, on a moment’s reflection, vanquished by the weight of shame and guilt, he rent his splendid robe, put on sackcloth, fasted, and walked with a dejected countenance: and humbling his soul like the men of Nineveh, the Lord, after a while, graciously deferred, during his life, the evils denounced against his family. Yet after all, his repentance was defective: he still doted on his Jezebel, hated the prophets, and ultimately fell without leaving his country one ray of hope that he died in peace. 

22 Chapter 22 

Verses 1-53
1 Kings 22:2. Jehoshaphat had married his son Jehoram to Athaliah, daughter of Jezebel; probably from the idea that the connection would prevent internal war for the future: oh fatal mistake!

1 Kings 22:7. Is there not here a prophet of the Lord besides? It was a maxim, even of the ancient pagan priests, that nothing of importance was to be undertaken without consulting the gods.

1 Kings 22:17. As sheep that have not a shepherd. Cyrus and David are called shepherds. Here then is a plain inference, that Ahab should be killed, and the Israelites lose their shepherd. Ministers must still prophesy evil against the wicked: to them they are “prophets of disasters.” Iliad 1.
1 Kings 22:38. The dogs licked his blood, as Elijah had foretold: 1 Kings 21:19.

REFLECTIONS.
After the sentence of the Lord on Ahab by Elijah, we left him penetrated with the deepest appearance of true repentance, which was at least so sincere that it obtained a personal respite. But on the removal of the rod, Ahab’s old habits and old company drew him back into his former sins. He neither demolished his altar, nor dismissed the order of his pensioned prophets. Hence God resolved to destroy him, and such is his way with those who spare their sins. Hence the great difficulty, the almost impossibility of converting an old and a hardened sinner.

It is always dangerous, and often fatal, for a good man to visit and associate with the wicked; more especially to contract matrimonial connections, as we shall find was now the case. Jehoshaphat was indeed courteously entertained in Samaria; but Ahab’s court attempted to improve this visit to their interest, and to involve him in a war with Benhadad his old ally, for the recovery of Ramoth-gilead, a frontier town. And to human appearance there was the fairest prospect of success; for if God saved Israel with seven thousand men, how much more when the king of Israel and the king of Judah were joined. There was however a moral difference: when God first saved Samaria the Israelites had just renewed their covenant on Carmel: now they had reverted to all their former sins. The errors of those kings were productive of some good to the church, in causing to be laid more fully open the manner in which God governs the world, and reveals himself by vision to the prophets. Micaiah, supposed to be the disguised prophet who reproved Ahab for letting Benhadad go, saw in a vision the Lord sitting on a throne, and surrounded with a throng of angels. He asked who would go and persuade Ahab, that he might go up, and fall at Ramoth? A spirit, evil no doubt in his disposition, offered to go and be a lying spirit in the mouth of his prophets. Conformably to this vision, the whole phalanx of those prophets, though scattered in different places, began in the most extravagant terms to augur the success of the expedition. And who could doubt, when statesmen and prophets were agreed, but that the assurances were from God.

Whenever we have serious doubts and misgivings of mind concerning any eventful step, we ought to be cautious how we act. Jehoshaphat saw something in these men he did not like, and would not be satisfied without farther intimations; for God had promised the Theocracy of Israel instruction of this superior kind. Therefore he asked for another prophet: and Ahab was obliged either to consult Micaiah, or lose the company of the king of Judah. Micaiah presently appeared; and was full proof against all secret efforts to make him temporize with his ministry. But finding that the company resolved not to hear a dissentient voice, he said, Go up and prosper, taking care that his looks and the inflections of his voice should sufficiently convey his meaning to the king. This method produced the desired effect: the king perceived his meaning, and abjured him by the living God to tell the truth. Then at once he said, that he saw all Israel scattered on the mountains as sheep without a shepherd; a most delicate declaration that the king should surely fall in the expedition. What a multitude of remarks crowd upon us from this vision. How safe are the righteous while God watches over them in an angelic council. How infatuated was Abab to follow his passions against a warning so clear: and how weak was Jehoshaphat to go without God, against his own ally. Happy that he escaped with his life.

We have now in Ahab a model of the hardness and infatuation to which a man may attain by a long course of crimes, and by a disregard of sacred truth. Hitherto he had always shown some reverence or awe when divinely reproved; but now he set revelation at defiance, and reserved the prophet in the fortress, that he might die on his safe return. He suffered the lying prophet to strike him in his presence, and meanly disguised himself in the battle, that he might elude the sentence of God. Oh how just for heaven to strike at last. How instructive is the fall of this king to audacious characters in all future ages! How sure is the long suspended blow to fall at last on the impenitent. A thousand circumstances, all trivial, all chance, all accidents in appearance, shall conspire to avenge the quarrel of heaven on those who defy the sanctifying power of Omnipotence!

Let all good men learn to shun too intimate a connection with the wicked. Good from them they cannot get; they may get harm, and harm of the most serious kind. How calamitous that Jehoshaphat, who seemed resolved to do nothing without God, should be so far misguided by seeing an obscure prophet so degraded as to doubt whether he were a prophet. The torrent was strong, and he was borne away with the stream. He became a partaker of Ahab’s sins; and it was a special favour of heaven that he was not a partaker of his punishment. Happy that he returned with his life. And as the Lord did not bless him in this connection, so he did not bless him in his connection with Ahab’s house in the fleet of Ezion-geber. This was driven on the rocks almost as soon as it left the port. Learn then, oh my soul, that God is sufficient to protect thee without seeking the aid of the wicked, or carnal connections in marriage. 

